chapter four

4:1 He began to teach again by the sea. And such a very large crowd gathered to Him that He got into a boat in the sea and sat down; and the whole crowd was by the sea on the land.  {kai, (cc) not translated, now--pa,lin (ab) again, Jesus has now established a noticeable pattern for His ministry--a;rcw (viam--3s) to begin, to initiate an action--dida,skw (vnpa) comp.infin.--para, (pa) alongside, beside--h` qa,lassa (n-af-s)--kai, (cc) and--suna,gw (vipp--3s) was gathered, was coming together--pro,j (pa) toward--auvto,j (npam3s) Jesus--o;cloj (n-nm-s)--polu,j (a-snm-s) great, much, many, note superlative form--w[ste (ch) used with infin. to express result, so that, with the result that--auvto,j (npam3s) acc.gen.ref. subject of kathemai—eivj (pa) into--ploi/on (n-an-s) a boat, not identified--evmbai,nw (vpaaam-s) lit. to step in, having embarked, having boarded--ka,qhmai (vnpn) to sit, He sat down—evn (pd)--h` qa,lassa (n-df-s) lit. in the sea, while one might expect epi, the boat in which He sits is in the sea--kai, (cc)--pa/j (a--nm-s) all the crowd--o` o;cloj (n-nm-s)--pro,j (pa) to or toward--h` qa,lassa (n-af-s) along the seashore--evpi, (pg) on, upon--h` gh/ (n-gf-s) lit. the earth, the surface of the earth; here, dry land as opposed to sea--eivmi, (viia--3p) was}

4:2 And He was teaching them many things in parables, and was saying to them in His teaching,  {kai, (cc)--dida,skw (viia--3s) teaching, instructing--auvto,j (npam3p) all those assembled—evn (pd) in, with, by--parabolh, (n-df-p)--polu,j (ap-an-p) many--kai, (cc)--le,gw (viia--3s) He was saying--auvto,j (npdm3p) to them—evn (pd)--h` didach, (n-df-s) His teaching, His doctrine--auvto,j (npgm3s) His, Jesus’}

Exposition vs. 1-2

1. Following the encounter with His family (which Mark never resolves), Jesus Christ did leave the house in which He had been teaching, and departed to a place with more space to accommodate the massive crowds.

2. Mark never addresses the question as to whether or not Jesus ever gave His family an audience on this occasion.

3. Since none of the gospels ever answers this question, we are left to wonder if Jesus ultimately saw them and reassured them that He was not losing His mind or if He simply ignored them. 
4. Matthew’s account indicates that Jesus left the house (likely Peter’s house) and relocated to the seashore of Galilee on the day in question.  Matt. 13:1

5. Some have presumed that He saw His family on the trip; if He did, He may have reassured them, or  He may have rebuked His mother’s unbelief, or possibly both.  Jn. 7:5

6. What is clear is that Jesus moved to an area that would provide enough space for the massive crowds that had assembled.

7. He then continued with His main objective of communicating the Word of God to those who would listen; this is emphasized by the use of the verb dida,skw (didasko—to teach, to instruct—2X), and the noun didach, (didache—teaching, content of teaching, doctrine) in verse 2.

8. The sheer size of the crowd is emphasized by Mark, as he uses the superlative form of the adjective polu,j (polus), which indicates that this is the largest assembly to this time.

9. Given the numbers, it is understandable that such a massive amount of people would be somewhat unruly, making enough noise to make it difficult to teach.

10. Nevertheless, that is exactly what Jesus Christ determined to do; the use of the adverb pa,lin (palin—again) is used to refer the reader back to a similar incident recorded in Mark 2:13.

11. In that regard, Jesus has developed a pattern of teaching by the seashore, which allowed Him access to a far larger audience than could assemble in a single structure.

12. Secondly, it takes Him, His disciples, and the masses out of the hostile environment of the synagogue; it is exceedingly difficult, if not impossible, to effectively teach the truth when one is surrounded by arrogant, hostile, and even murderous people.

13. The climate of unbelief, which is generated by negative volition, is not one that is conducive to teaching, learning, or spiritual growth; thus, the wise teacher removes his hearers from it.

14. The continued use of the word crowd is designed to focus the reader on the problematic nature of such large assemblies of people.

15. The crowds or masses of people are largely comprised of those seeking the miraculous or entertainment; they are not interested in the realities of the gospel or doctrine, and are often nothing more than curiosity seekers.

16. They are often quite emotional, even to the point of frenzy; they lack real direction and leadership (Matt. 9:36), and have their own opinions as to the nature of Jesus and His ministry.  Matt. 12:23, 21:11

17. However, since Jesus will hold the crowd at a distance (one means was to teach the crowds in parables and then explain the issues to His disciples), this serves to distinguish between the crowd and those that are truly seekers.  Matt. 13:34

18. The vast majority of those in the crowd are not actually seekers in the sense that they are positive and desire to have the truth; this is made very evident after the resurrection, when we find that those committed to His cause only numbered 500 in Galilee (ICor. 15:6, presumed to be in Galilee) and 120 in Jerusalem.  Acts 1:15

19. The multitudes seemed to have little interest in worshipping Jesus, or listening to Him teach; they simply endured the teaching in order to receive the physical benefits that He had previously demonstrated that He could provide.

20. One problem with a crowd is that it may initially assemble for some legitimate purpose, but a crowd or mob mentality can begin to turn the crowd into an actual threat.

21. As we observed in chapter 3, the masses of people were somewhat of a threat to Jesus’ physical safety, and He now does what He has previously done to protect Himself and allow an opportunity to teach.  Mk. 3:9-10

22. Jesus has already made it clear to the early disciples that His purpose was not attracting large crowds, not performing miracles, healings, or exorcisms; His purpose was to proclaim the truth at every opportunity.  Mk. 1:38

23. Although His miracles were designed to corroborate the veracity of His teaching, the superficial crowds focused on the attesting signs and not the sound doctrine He delivered.

24. The effect of the massive size of the crowd is introduced by a construction that is very often used to express result, which is the conjunction w[ste (hoste—so that) coupled with the infinitive of the verb ka,qhmai (kathemai—sit, sit down).

25. Mark uses the same word for boat (ploi/on ploion) that he used in chapter 1, which was a vessel that could range in size from a relatively small fishing vessel to a larger merchant ship.  Mk. 1:19-20

26. In this case, it refers to the former, but was of such a size that Jesus and the entire group of twelve could fit into it; this is evident since later that evening they all use that same boat to cross the Sea of Galilee.  Mk. 4:36  

27. The parallel passage in Matthew informs us that Jesus Christ had gone to the seashore and sat down, no doubt to continue teaching; when the mob continued to accost Him, He used the best means available to escape the crush of the crowd.  Matt. 13:1

28. Although this removed Jesus from harm’s way, the crowd still sought to get as close as possible to Him, crowding forward to the edge of the water; this is seen in the prepositional phrase pro.j th.n qa,lassan (pros ten thalassan—to, up to the sea).

29. While Mark has mentioned the fact that Jesus placed a great deal of emphasis on His teaching ministry, very little information about the content of that teaching has been recorded to this point.  Mk. 1:21,22, 27, 2:13

30. To this point, Mark has detailed the initial proclamation of the Kingdom of God, along with the varied responses that Jesus’ teaching and actions have provoked.

31. As has been seen, the response has run that gamut from exuberant excitement (the disciples and crowds) to hostility (watching Him in order to accuse Him), slander (He is in league with the Devil), and a plot to murder Him.  Mk. 3:6

32. Since we know that all those that listened to Jesus were exposed to the same message, the question arises as to how such wildly different responses could occur.

33. The teaching in Mark 4 will certainly begin to answer that question, as it focuses on the differing volitional responses to God’s plan.

34. While the initial emphasis in Mark was on Jesus’ proclamation about the Kingdom of God, nothing more has been mentioned with respect to the Kingdom in the interim.

35. As we will see, the emphasis by this point in the ministry of Christ (likely summer/fall 31 AD) is going to shift to the mystery aspect of the Kingdom of God.  Mk. 4:11

36. Essentially, Jesus Christ has been teaching publicly and directly, which has resulted in tremendous popularity with some, and tremendous antagonism from others.

37. From this time forward, Jesus Christ changes His public approach and begins to teach largely in parables, with the stated purpose of communicating the truth to those that are positive, while hiding the truth from those that are negative.   Mk. 4:11-12

38. This form of teaching is obviously quite important, as seen in the fact that parables constitute about one-third of all the recorded teachings of Jesus Christ.

39. As will become evident in the study of this chapter, the emphasis is not only on the new manner in which Jesus Christ was teaching, there is a strong emphasis on the importance of hearing/listening.  Mk. 4:3,9,12,15,16,18,20,23,24,33

40. This section of parabolic teaching (Mk. 4:3-34) is the longest section of didactic (teaching designed to instruct and inform) information in Mark, with the exception of the Olivet Discourse in chapter 13.

41. When we compare the synoptic parallels, it becomes evident that none of the gospels has the complete list of parables that Jesus taught; therefore, when Mark records the fact that He was teaching them many things in parables, he is not claiming to record them all.

42. Mark is simply providing a sampling of Jesus’ parabolic teaching, which includes both the form or manner in which He taught, and the content He communicated.

43. Mark indicates that this extended teaching session, which had begun early in the day at Peter’s house and had continued throughout the entire day, lasted until they departed in the evening of that same day.  Mk. 4:35

interpretation of parables

1. The root meaning of the Hebrew term lv'm' (mashal) is fairly broad; it is translated by the English terms proverb, parable, allegory, byword, taunt, or discourse.

2. It essentially denotes a comparison between one thing and another; in some cases the comparison may be favorable, belittling or derogatory.

3. The root meaning of the Greek term parabolh, (parabole) is a placing alongside, for the purpose of comparison; in that regard, it is similar to the Hebrew term.

4. Since the Hebrew term encompasses much more than strict parables, we will focus our attention on New Testament parables; however, both are to be interpreted similarly.

5. The term ordinarily signifies an imaginary story, yet one that in its details could have actually transpired, the purpose of said story being to illustrate and inculcate (to teach or instill) some higher spiritual truth.

6. In that regard, parables differ from fables, myths, allegories, and from other figures of speech, like similes or metaphors; however, some parables are given in the form of similes, and parables are similar to allegories, in that each has an underlying spiritual truth.

7. The importance of studying parables is found in the sheer number of them, which constitutes a considerable portion of the Gospels; at least one-third of Jesus’ teachings were given in parabolic form.

8. The intention of parabolic teaching is provided by Christ; it is a method for teaching the positive disciple of Christ (those who have ears to hear), while hiding the truth from those that are negative.  Mk. 4:11-12

9. The parable usually concerns itself with some common earthly thing, event, or custom; these events include farming, weddings, the conduct of kings, feasts, business arrangements, and relationships within the household.

10. Beyond the pale of the earthly story is the spiritual lesson, a theological truth that the speaker intends to teach to his audience.

11. The earthly element in the parable bears a direct relationship to the spiritual element; since all parables have these two levels of meaning, every parable stands in need of interpretation.

12. Identifying parables.

a. Many parables can be identified by the fact that the actual term parable is used to introduce the teaching.  Matt. 13:18,24,31

b. Some shorter parables are introduced by the phrase the kingdom of Heaven is like; this sort of parabolic teaching is known as a similitude.  Matt. 13:31,33

c. It is important for the interpreter to recognize that parables are fictitious earthly stories; therefore, parables do not use proper names as stories do.

d. This is critical in terms of interpretation, since some have mistakenly identified the story of the rich man and Lazarus as a parable.  Lk 16:19-31

13. Interpreting parables.

a. The principle of perspective indicates that the accurate interpretation of parables must concern itself with the nature of Christ and His Kingdom, which is often referred to as the Kingdom of Heaven, or the Kingdom of God.

b. In a very real sense, the Kingdom was present at the First Advent in the person of the King; however, the Kingdom continues throughout the Church age, even though the King is not visible.    Matt. 25:14ff

c. The Kingdom of God also has an eschatological element, which is the dominant theme in some parables.  Matt. 13:47-51, 25:14ff

d. There is a cultural principle that aids in understanding the parable; this means that one must understand the cultural background that forms the basis for the fictional parable, since this may well aid in the interpretation of the parable

14. The exegetical principles that are critical for the interpretation of parables.

a. Determine the central truth that the parable is attempting to teach; seek to identify which primary elements in the parable should be interpreted and which are only secondary.

b. One possibility for the interpreter when dealing with parables is that he does not interpret a primary point that has doctrinal significance.

c. A secondary danger is overextending the interpretation and applying doctrinal significance to that which is not germane to the interpretation; some details are necessary for the story, but do not necessarily have doctrinal importance.

d. Next, the interpreter should determine how much of the parable is interpreted by the one doing the teaching.  Mk. 4:13ff

e. Since parables, like all others teachings, do not occur in a vacuum, one may find clues in the immediate context that may provide insight into the proper interpretation of the parable by noting the reason for the parable.  Lk. 12:15-16, 18:1,9, 19:11

f. Lastly, the interpreter should compare the parable to any Old Testament passages that are similar, and consider the synoptic parallels when available.

15. Doctrinal principles with respect to the proper use of parables.

a. Parables are designed to teach spiritual truths, so one should not claim that they cannot be used in doctrinal documentation; that is to say that they can be used to document doctrinal points.

b. However, while parables may be used to illustrate and explain doctrines, they may not be used as the sole basis for a doctrine; parables are not proof texts on which the interpreter can construct any doctrine.

16. Jesus Christ’s example for interpreting parables.  Mk. 4:2-20

a. It is clear that Jesus Christ used the parable of the soils to provide the proper method of interpreting parables.

b. In fact, He chided His disciples for not understanding this, and informed them that this parable formed the basis for all proper parabolic interpretation.  Mk. 4:13

c. Note that most of the items have a one-to-one correspondence within the interpretation; however, note that the fact that there are four types of soil is not germane to the interpretation.

d. When comparing the synoptic parallel, it becomes evident that maximum productivity is only achieved by those that are intellectually honest, have personal integrity, and patiently endure.  Lk. 8:15

17. Parables are a form of teaching that is intended to evoke a thoughtful response and then to arouse the listener to action.

18. Even if some of them do not explicitly ask for a decision from the hearer, as several of them do, many of them tend to have explicit questions (either at the beginning, within the narrative, or at the end), which are designed to engage the hearer, force him to think, and move him to a particular conclusion.  Matt. 15:15-20, 21:33-40

19. In spite of the fact that parabolic teaching is designed to veil the truth from those that are negative, they are often quite pointed; therefore, sometimes even a recalcitrant, slow-minded audience could grasp the intention.  Matt. 21:45

4:3 "Listen to this! Behold, the sower went out to sow;  {avkou,w (vmpa--2p)--ivdou, (qs) behold, now look!--evxe,rcomai (viaa--3s) to go out, to exit--o` (dnms+) spei,rw (vppanm-s) the one sowing--spei,rw (vnaa) to sow seed, to plant seed, purpose infin.}

4:4 as he was sowing, some seed fell beside the road, and the birds came and ate it up.  {kai, (cc)--gi,nomai (viad--3s) it became, it was—evn (pd)—to, spei,rw (vnpad) lit. in the to sow, while he sowed, as he sowed--me,n (cc) usually followed by de, but Mark uses kai to introduce the various contrasts in the types of soils--o[j (aprnn-s) that which, some of which, collective singular--pi,ptw (viaa--3s)--para, (pa)--h` o`do,j (n-af-s) way, road, path--kai, (cc) and--e;rcomai (viaa--3s)—to, peteino,j (ap-nn-p) birds, flying fowl--kai, (cc)--katesqi,w (viaa--3s) to eat ravenously, devour--auvto,j (npan3s) the seeds}

4:5 "Other seed fell on the rocky ground where it did not have much soil; and immediately it sprang up because it had no depth of soil.  {kai, (ch) not translated, but introduces the contrast from men above--a;lloj (ap-nn-s) other, other seed--pi,ptw (viaa--3s)--evpi, (pa)—to, petrw,dhj (ap-an-s) 4X, pertaining to that which is rocky, bedrock with little soil on top of it--o[pou (abr) where, in which place—ouv (qn)--e;cw (viia--3s) continued to not have--gh/ (n-af-s) earth, ground, soil--polu,j (a--af-s) great, much, many—kai, (ch)--euvqu,j (ab) immediately--evxanate,llw (viaa--3s) 2X, to spring up, to sprout--dia, (pa) because of, on account of—to, e;cw (vnpaa) the to have--mh, (qn)--ba,qoj (n-an-s)  that which is deep below surface, depth--gh/ (n-gf-s) of soil, earth}

4:6 "And after the sun had risen, it was scorched; and because it had no root, it withered away.  {kai, (ch) now--o[te (cs) at which time, when--avnate,llw (viaa--3s) 9X, to spring up, to rise up--o` h[lioj (n-nm-s)--kaumati,zw (viap--3s) 4X, to be burned up, to be scorched, collective singular--kai, (cc) and--dia, (pa) on account of it—to, e;cw (vnpaa) to have--mh, (qn) not--r`i,za (n-af-s) the underground part of a plant, the root--xhrai,nw (viap--3s) to be dried up, to become withered, collective sing.}

Exposition vs. 3-6

1. This parable is exceedingly significant, as seen in the fact that it is the only one that is recorded by all the synoptic gospels from this extended day of teaching.  Matt. 13:3ff; Lk. 8:5ff

2. It is very likely that Jesus taught this parable many times during His public ministry, and His disciples would have become quite familiar with it.

3. It’s importance is also observed by the fact that it is the parable that introduced elements that recur in the other parables Jesus taught; additionally, it serves as the key to all parabolic interpretation.  Mk. 4:13

4. As mentioned previously, this chapter emphasizes not only the new manner in which Jesus Christ was teaching, it records the importance of hearing/listening.  Mk. 4:3,9,12,15,16,18,20,23,24,33

5. As Jesus begins His parabolic teaching, He places great emphasis on listening, paying attention, concentration, and considering the information; He uses two commands to focus the hearers on His words at the beginning of the teaching, and closes with a similar exhortation.

6. The command is recorded in the present imperative of the verb avkou,w (akouo), which has the force of keep on listening!

7. The interjectory particle ivdou, (idou—look, behold!) is designed to focus the hearer on something upon which he must concentrate.

8. The sense is pay attention to what I am saying, now look!; the two commands state that one should put aside distractions, exercise mental self-discipline, and pay attention to the content being communicated.

9. It does not require much concentration to observe a miracle, although grasping the meaning and purpose for the miracle is a different matter.

10. However, it does demand concentration, discipline, thought, and reflection to hear and grasp the significance of a parable, or any sound doctrinal teaching.

11. While this parable has been called the parable of the sower, it actually focuses on the activity of sowing seed, and the differing types of soil that receive the seed.

12. The parable finds its setting in the agricultural society of Galilee, in which spreading seed was a commonly observed phenomenon.

13. As with any sound parabolic teaching, the example is one with which the audience would be readily familiar.

14. This points out an important doctrinal principle with respect to how one should engage in a teaching ministry.

15. There is no sound reason to attempt to teach sound doctrine to those that assemble in terms that are not readily familiar to the average person.

16. The example of Paul demonstrates that the adjusted communicator teaches in a manner that is accessible to his audience; he does not seek to dazzle them with his grammar, vocabularly, rhetorical skills, ingenuity, or any other factor.  ICor. 2:1

17. That is not to say that one cannot and should not use technical vocabulary to communicate the issues of the truth (ICor. 2:13); however, the vocabulary should not make it more difficult to understand what is being taught, and thus obscure the truth.  ICor. 2:4

18. Therefore, we observe that Jesus Christ presented His truths by using ordinary things and events that people could readily understand.

19. In the time of Christ, farmers in Palestine generally cast their seed into the field by hand; there is plenty of evidence that the seed was spread by hand and then plowed under afterward.

20. That historical point is important, in that it explains why the farmer casts the seed as he does; he is not being careless, since he knows that all the ground will be plowed up to receive his seed.

21. As with any field of that time, there were different portions of the field with differing characteristics, which would affect the outcome of the crop.

22. Nevertheless, certain aspects of the land (the bedrock portion) would not be discovered until such time as the plowing occurred.

23. Therefore, the sower did not vary his method of spreading the seed; seed was spread over the entire surface of the field, regardless of its condition. 

24. Verse 3 provides the reader the chief activity with which this parable is concerned; the primary focus of the parable is on the act of sowing seed.

25. As will be observed, this parable focuses on the Kingdom of God, and how it enters into and manifests itself in human history.

26. As the sower went about the process of scattering seed, some of the seed fell along the edges of the field, which were closest to the roads and paths that people frequented.  Mk. 2:23

27. There the soil had been compacted by the foot traffic, and the seeds could only lie directly on top of the hardened soil until they were to be plowed under.

28. Since some time elapsed between the sowing process and the plowing process, this seed was the most vulnerable to loss.

29. Two things make the seed that is cast on the hardened earth vulnerable; Mark records one while Luke records the other.

30. The first thing that jeopardizes the seed is the birds that would naturally be attracted when one began to cast forth their favorite food; the second was the continued foot traffic, which damaged or destroyed the seed.  Lk. 8:5

31. In any case, it is evident that the seed that was cast into this type of environment did not germinate, grow, or produce any crops.

32. As the farmer continued to sow his seed (the collective singular is used throughout this parable), other seed was cast onto rocky soil.

33. The word translated other seed is the Greek adjective a;lloj (allos—other, another), which indicates that the seed is all the same kind of seed.

34. There is another Greek adjective e[teroj (heteros—other, another), which denotes another of a different kind.

35. This strongly emphasizes that the only variable in this parable is the condition of the soil; the seed is certainly a constant factor within the parable.

36. This rocky soil does not refer to land that is dotted with various rocks and stones, it denotes a portion of the field that had a limestone base, which was covered with a thin layer of soil.

37. Because the seeds were spread first and then plowed under, the farmer could not know that this area of the field was inadequate for growing crops successfully.

38. The lack of depth would mean that after germination, the plant could not develop a sufficient root system that is necessary for all plants

39. After the initial plowing, the plant would grow quite quickly due to the warmth and moisture that was in the soil (immediately it sprang up), but that impressive growth could not be sustained.

40. Although the temporal clause when the sun had risen might seem to indicate that this all occurred in a single day, it is actually pointing to the part of the growing season in which the sun gets the most intense.

41. The intense heat of the sun, coupled with the lack of adequate moisture from the undeveloped root system, quickly leads to the demise of the plant.  Lk. 8:6

42. There is a word play in the Greek that does not necessarily come across in the English, as Mark uses the verb evxanate,llw (exanatello) to refer to the plant springing up and the verb avnate,llw (anatello) to refer to the sun rising.
43. Mark blames the death of the plant on the lack of a proper root system, while Luke emphasizes the lack of moisture that the root system was supposed to provide.

4:7 "Other seed fell among the thorns, and the thorns came up and choked it, and it yielded no crop.  {kai, (cc) but--a;lloj (ap-nn-s) other seed--pi,ptw (viaa--3s)—eivj (pa) --h` a;kanqa (n-af-p) thorn bushes, thistles--kai, (cc)--avnabai,nw (viaa--3p) to come up, to grow up--h` a;kanqa (n-nf-p) the thorny bushes--kai, (cc)--sumpni,gw (viaa--3p) 5X, lit. to crowd around, to press upon, to overwhelm, to take over and choke out--auvto,j (npan3s) it, the seeds that had grown--kai, (cc)--karpo,j (n-am-s) fruit, produce “crop”—ouv (qn)--di,dwmi (viaa--3s) it did not give, yield}

4:8 "Other seeds fell into the good soil, and as they grew up and increased, they yielded a crop and produced thirty, sixty, and a hundredfold."  {kai, (ch) but, not translated--a;lloj (ap-nn-p) other seeds--pi,ptw (viaa--3s)—eivj (pa)--h` gh/ (n-af-s) the earth, the soil--o` kalo,j (a--af-s) the good, in this case, good for productivity--kai, (cc)--di,dwmi (viia--3s) they were giving, yielding--karpo,j (n-am-s) fruit, produce, crop--avnabai,nw (vppann-p) rising up, growing up--kai, (cc)--auvxa,nw (vpppnn-p) becoming greater, increasing; causal “because they were” or temporal “while they were”--kai, (cc)-- fe,rw (viia--3s) it was bearing, it was producing--ei-j (apcnn-s) one seed, one plant--tria,konta (apcan-p) thirty--kai, (cc)--ei-j (apcnn-s) one plant, one seed--e`xh,konta (apcan-p) sixty--kai, (cc)--ei-j (apcnn-s)--e`kato,n (apcan-p) one hundred}

4:9 And He was saying, "He who has ears to hear, let him hear."  {kai, (cc)--le,gw (viia--3s) He used to say, He repeatedly said--o[j (aprnm-s) who, he who--e;cw (vipa--3s)--ou=j (n-an-p) the auditory organs, ears--avkou,w (vnpa) to hear, possibly purpose or epexegetical--avkou,w (vmpa--3s) hear!, pay attention!, listen!}

Exposition vs. 7-9

1. Mark continues to emphasize that the variable in this parable is the quality of the soil, as he uses the Greek adjective a;lloj (allos—other, another) to emphasize that this is the same kind of seed as has been used previously.

2. Throughout this section, he has also used the simple Greek verb pi,ptw (pipto—fall), which is only designed to indicate the downward motion of the seeds as they come from the farmer’s hand.

3. Although some have suggested that the farmer cast his seed into an area that was visibly covered with weeds, such is not the case.

4. Any good farmer would have pulled any weeds in the field prior to planting; therefore, these were weeds that may not have been visible, but which lay dormant over the winter.

5. As the growing season began, the weeds would also begin to reemerge with the young plants, only becoming visible after some time.

6. The Greek term a;kanqa (akantha--thorns) is generally used to refer to prickly plants, such as thorn bushes and thistles; however, here it is to be understood as any weed that is detrimental to the growth of good plants.

7. Thorns and thistles are still very common in Palestine; historically, they were such a regular feature of the land that there are 17 different Hebrew terms used in the Old Testament for these types of plants.

8. Exactly how each of these 17 terms is to be understood is still debatable, but identification of the type of weeds in view is not germane to understanding the parable.

9. While some plants with thorns are often quite desirable in a specific circumstance (roses, hedges, etc.), when considering the damage they do to crops, they are nothing more than a destructive nuisance.

10. As is commonly observed, the soil that supplies nutrients and water for the crops also allows plants that are not desirable to grow as well.

11. The important point is that while the plant may or may not be harmful by nature, it robs the crop of the nourishment that is necessary for producing a harvest.

12. Unfortunately, once the farmer becomes aware of the weeds, it is not necessarily prudent to attack the problem, since it is quite possible that he would do significant damage to the plants he was trying to save.  Matt.  13:24-30

13. Although the weeds and the plants grow up together, the weeds quickly become more prolific than the plants, and crowd the plants.

14. The Greek term sumpni,gw (sumpnigo) means to check the growth, well being, or progress of something by putting pressure on it.  Lk. 8:42

15. In this case, the plant does not die, as it did in the case of the shallow soil, but it did not come to maturity or produce any fruit.

16. To this point, there has been an observable progression about the fate of the seeds, but does not result in what the farmer wants in the first place—a harvest.

17. The first plant never even germinated, while the second plant germinated quickly, but died nearly as quickly; the third plan actually grew, but did not have sufficient nutrients to produce fruit.

18. The fourth and final outcome is introduced in verse 8 with a slightly different form than the first three results, since the term seeds is found in the plural.

19. Although there is some textual disagreement (some manuscripts have the singular, as the first three examples did), the plural is the preferred reading.

20. This stresses the individual nature of each of the seeds, three of which will be examined with respect to the level of productivity.

21. The soil here is described by means of a restrictive attributive adjective, which places emphasis on both the noun and the qualifying adjective.

22. The adjective kalo,j (kalos—good) does not refer to that which is morally good; rather, it denotes that which is a good example of what it is supposed to be.

23. In this case, the soil is good soil in that it does not possess the characteristics of the three types of soil that have been previously mentioned.

24. This soil is not packed down by people continually walking over it, it does not have bedrock just beneath it, and it is not harboring the roots of weeds.

25. The first soil did not even allow the seed to germinate, the second did not allow the seed to develop an adequate root system, and the third was contaminated with undesirable plants.

26. Therefore, this soil is designated as good because it allowed the seed to germinate, it allowed a deep root system to be established and provide the needed nutrients to the plant, and there was nothing to compete with the welfare of the plant.

27. The seed is the exact same seed as in the first three instances, and the sower is still broadcasting the seed in the same way; only the type of soil has changed.

28. The contrast between the fate of the seeds is seen in the Greek construction; the end of the first three seeds was described in the aorist tense, while the good soil is the subject of a very active sentence.

29. Secondly, the seed is described in terms of what happened to it (eaten by the birds, scorched by the sun, choked out by the weeds), which is contrasted with the present participles of growing and increasing.
30. The participles should likely be understood as having a causal force, since the reality is that if a plant does not continue to grow and increase, it is not going to produce fruit in the long term.

31. Additionally, these two participles indicate that growing and increasing is a process that does not occur overnight; it involves time and a proper environment for a plant to really thrive.

32. The imperfect tense of the two verbs di,dwmi (didomi—were giving) and fe,rw (phero—were bearing) indicates that the plants began to yield crops and continued to do so for a period of time; the farmer harvested his fruit for a given period.

33. There is some debate as to how we are to understand the quantities that the seeds finally produce in the harvest; some believe that the harvest was nothing short of phenomenal, while others think that it represented what one could reasonably expect in a good year.

34. The general consensus among biblical scholars is that the harvest in Palestine was generally on the order of 7-8%, with a return of 10-15% being considered a good year.

35. Therefore, the return of one seed resulting in thirty, sixty, and a hundred times as many grains of wheat is considered by some to be an exceptional result.

36. However, there is an Old Testament passage that indicates that while a hundredfold return was a sign of God’s blessing, it certainly is not without precedent.  Gen. 26:12

37. The point is that every seed in the good soil was quite productive, especially considering the fact that the seeds in the other soils resulted in nothing; not all seed yielded the same amount, but all produced abundantly.

38. As He began His teaching on this occasion by emphasizing the necessity of listening carefully, Jesus now closes this parable with another exhortation to pay attention.

39. It is a valid way to end any teaching session, since it places the responsibility for discerning what has been communicated on those that have heard the teaching.

40. Although Mark uses the simple verb le,gw (lego—to say or speak), Luke adds the verb fwne,w (phoneo—to call out), which emphasizes the serious tone, or the elevated volume of the speaker.  Lk. 8:8

41. The verb le,gw (lego—to say or speak) is used in the imperfect, which indicates that Jesus was consistently making this comment to challenge the hearers with regard to His message.

42. This phrase is certainly not referring to the physical organs that are attached to your head by which you receive audio input; however, that physical reality is used to communicate a spiritual truth.

43. In the physical realm, this phrase would imply three types of individuals.

a. Those that did not have ears.

b. Those that had ears but could not hear or did not listen.

c. Those that had ears and listened.

44. These physical realities form the basis for the corresponding spiritual reality.

a. Those that do not have ears represent unbelievers.

b. Those that have ears but are dull of hearing represent negative believers.

c. Those that have ears, denote those that hear the information, and act on it; these represent positive believers.

45. This phrase is only used by Jesus Christ and implies a willingness to accept the information that is being presented, and not merely the reality of hearing it audibly.

46. This is confirmed by the Old Testament prophets in their condemnation of Israel, which form is now used by Jesus Christ, in which they acknowledge the fact that the nation could hear but simply chose to refuse to listen.  Jere. 5:21, 6:10, 7:26

47. Therefore, he who has an ear focuses on individual believers, who are then commanded to receive the information being communicated.

48. The nuance of let him hear, which is a third person command, is to pay attention to the teaching contained herein, discern exactly what it means, and make the appropriate application of it to the individual’s life.
49. As we will observe in the verses that follow, this parabolic teaching had its roots in the Old Testament book of Isaiah, which foretold the stubborn nature of Israel, as well as the efficacy (that which is effective, or productive) of God’s word in history.  Isa. 6:9-10, 55:10-11
4:10 As soon as He was alone, His followers, along with the twelve, began asking Him about the parables.  {kai, (cc) not translated--o[te (cs) temporal conjunction, when, at that time that--gi,nomai (viad--3s)--kata, (pa)--mo,noj (ap-af-p). lit. according to only places, regions, alone--evrwta,w (viia--3p) they were questioning--auvto,j (npam3s)--o` (dnmp+) the ones--peri, (pa)--auvto,j (npam3s) lit. the ones around Him, His followers--su,n (pd)--o` dw,deka (apcdm-p) the twelve--h` parabolh, (n-af-p) the parables}

4:11 And He was saying to them, "To you has been given the mystery of the kingdom of God, but those who are outside get everything in parables,  {kai, (ch) and, then--le,gw (viia--3s) He was explaining--auvto,j (npdm3p)--su, (npd-2p) to you all—to, musth,rion (n-nn-s) the mystery--di,dwmi (virp--3s) has been given with existing results--h` basilei,a (n-gf-s)--o` qeo,j (n-gm-s)--de, (cc)--evkei/noj (a-ddm-p) to those--o` (ddmp+) the ones--e;xw (ab) outside—evn (pd) in, by means of--parabolh, (n-df-p) parables, riddles, enigmatic teachings—to, (dnnp)--pa/j (ap-nn-p) the all things, all these teachings--gi,nomai (vipn--3s) it becomes}

Exposition vs. 10-11

1. Mark interrupts the flow of teaching that occurred that day, since the two parables (also concerning seeds) that follow were given during this same teaching session.

2. It would seem that Jesus Christ continued to teach throughout the day, using parables as His primary method, and finally concluded sometime before evening.  Mk. 4:35

3. At some point his disciples dismissed the crowds and retired to a place that allowed Him and His followers a measure of privacy.

4. It was during this time that those with Him began to question Him about His teaching; no doubt, they wondered both about the form Jesus was using, and the meaning of the parables.

5. The fact that the teaching session had ended is confirmed by Mark, as he notes that those with Jesus were quizzing Him about the parables.
6. One should not understand the term alone to mean completely alone, since it is evident that there are a number of people present with Jesus.

7. The prepositional phrase kata. mo,naj (kata monas—according to alones) is understood by a number of Greek lexicons to refer to lonely, isolated, or solitary places.

8. Thayer, Friedberg, and others understand the plural adjective mo,naj (monas) to refer to the elided (left out, not written) noun cw,ra (chora), which refers to a district or region, and often means open country in contrast to the city.

9. This would suggest that Jesus did not retire to Capernaum, since the masses were well aware of where both His residence and Peter’s were located.

10. Rather, He departed into an isolated region, and apparently only allowed a certain number of followers to accompany Him.

11. More probably, the only ones that followed Him were those who, like the twelve, wanted further explanation and clarification about the parables; thus, this group manifested their positive volition.

12. Among the masses that flocked out to see Jesus that day were some who were interested enough in the teaching to want more information; this group obviously stayed through the entire day, and finally got a private audience with Jesus toward evening.

13. The number is uncertain, but Mark is the only author that records the fact that the circle of disciples is larger than just the twelve; Matthew and Luke simply mention disciples.
14. One might wonder why the masses could be dispersed so readily, and how Jesus could retire to a more solitary place without them, given what we have seen to this point in Mark.

15. The answer is found in the fact that Jesus apparently did not spend much time that day engaging in miraculous activities, such as healings, miracles, or exorcisms; He seems to have spent the entire day teaching.

16. There can be little doubt that the superficial crowds, who were largely there for the show and not for the teaching, would have been much less interested as the extended teaching session continued.

17. One might suspect that the crowds would have begun to thin as the day wore on; therefore, the emphasis on teaching would have afforded Jesus much more privacy toward the end of the day.

18. The imperfect form of the verb asking in verse 10 might suggest that their questions were asked over a period of time during the day, or it could indicate a rapid series of questions now that the opportunity presented itself. 

19. Although the twelve may have been with Jesus in the boat (we are not told specifically, but some or all likely were), their questions (voiced or not) would have to wait for a more suitable time.

20. To explain all these parables to the disciples and the twelve while He was teaching would have defeated the purpose for teaching in a parabolic fashion in the first place.

21. The response of Jesus, to what must have been a number of questions, is also found in the imperfect of the verb le,gw (lego); this either means He gave them an extended answer (more likely), which is not fully recorded here, or that He had to remind them of this from time to time.

22. Before Jesus Christ begins to answer their question about the meaning of the parables, He first makes a distinction between the insiders and the outsiders that we have observed previously in the Gospel of Mark.

23. Chapter 3 made these distinctions evident, and served to contrast those that are viewed as insiders and those that are outsiders, those that are for Him and those that are against Him, and those that are positive and those that are negative.
a. The insiders in Jesus’ inner circle, with one obvious exception.  Mk. 3:13-19

b. The outsiders, which included Jesus’ earthly family.  Mk. 3:20-21

c. The outsiders, which included the hostile religious establishment.  Mk. 3:22-30

d. The true insiders (positive believers) and outsiders contrasted.  Mk. 3:31-35

24. The perfect tense of the verb di,dwmi (didomi—has been given) points to an historical reality that continues to have existing results.

25. In other words, those that are on the inside (those that are and continue to remain positive) will continually have the mysteries of the Kingdom of God revealed to them.  

26. In fact, later in this chapter Jesus provides the added promise of additional revelation for those that continue to seek.  Mk. 4:24-25a

27. However, there is an ominous warning for those that do not continue to pursue God’s plan; whatever information they may have received to that point is going to be taken from them.  Mk. 4:25b  

28. Only Matthew records the opposite truth that it has not been granted to those that are negative to receive the same information the positive believer receives.  Matt. 13:11

29. Since it has not been granted by God, those that are outside must receive everything in parables, with God’s purpose for doing so being expressed in Mark 4:12.

30. It is evident that the content of the parables concerned themselves with the mystery of the Kingdom of God.
31. The Greek term musth,rion (musterion—mystery) does not have the same nuance of our word mystery; it is not something inherently difficult to understand, which can only be grasped by those that are exceedingly intelligent.

32. Rather, the term is closer to our word secret, which can be understood, but only by those to whom the secret is revealed; it is information that is revealed only to those that are privileged to receive it.

33. While some information about God is available to all mankind (common revelation, natural revelation), other aspects are only revealed to those that are diligent seekers of God.  Heb. 11:6

34. These are not just mysteries in general, these mysteries concern themselves specifically with the Kingdom of God, which is used interchangably with the phrase Kingdom of Heaven.  Matt. 13:11

35. The mystery aspect of the Kingdom of God is present with the Jews in the person of the King; however, the King will be rejected by the nation and move the manifestation of the Kingdom into a new phase.

36. Many of the mysteries concern themselves with the Jewish rejection of their Messiah, and the intervening period of time before He establishes His glorious Kingdom on earth.

37. In the interim, the plan of God continues to advance, and the Kingdom of God continues to exist, albeit in a much more esoteric (that which is hidden and understood by few) form.

38. Nevertheless, for those that are positive, the information about the King and His Kingdom is available, while the all things become to the outsiders in parables.
39. Since one might well expect a verb for speaking here, rather than the verb gi,nomai (ginomai—to become), the force of this is that everything about Jesus constitutes a parable ( a riddle, secret, or enigma) of sorts to the negative.

40. His life, His emphasis, His teaching, and His whole ministry is a puzzle for those that do not want to know the truth; for those that do, it all makes perfect sense.

41. Those on the outside are not just missing out on the understanding of the parables specifically; they are missing the point of Jesus’ entire life.

42. In that regard, the parable of the soils sets the tone for one of the chief mysteries of the plan of God: the working of the Word of God in human history is to be understood in terms of the doctrine of volition.

4:12 so that WHILE SEEING, THEY MAY SEE AND NOT PERCEIVE, AND WHILE HEARING, THEY MAY HEAR AND NOT UNDERSTAND, OTHERWISE THEY MIGHT RETURN AND BE FORGIVEN."  {i[na (ch) introduces the purpose behind parabolic teaching--ble,pw (vppanm-p) temporal or better concessive, even though they look--ble,pw (vspa--3p) they may look--kai, (ch)--mh, (qn)--ei=don (vsaa--3p) to see the big picture, to understand what is happening, to perceive what something means--kai, (cc)--avkou,w (vppanm-p) even though they hear--avkou,w (vspa--3p)--kai, (ch)--mh, (qn)--suni,hmi (vspa--3p) lit. to bring or put together, to have insight into something, to comprehend, to perceive clearly--mh,pote (cs) not ever, lest, at any time--evpistre,fw (vsaa--3p) lit. to turn, turn around and go back, fig. to change one’s beliefs or his course of action--kai, (ch)--avfi,hmi (vsap--3s) to cancel or forgive sins; here is example of Divine passive--auvto,j (npdm3p) those not seeing or understanding}

4:13 And He said to them, "Do you not understand this parable? How will you figure out all the other parables?  {kai, (cc)--le,gw (vipa--3s) he says, historic present--auvto,j (npdm3p) the group of disciples around Him—ouv (qn)--oi=da (vira--2p) know, understand, comprehend--h` parabolh, (n-af-s)--ou-toj   (a-daf-s)--kai, (ch) not translated, but force is “then”--pw/j (abt) interr.adv. in what way, how--pa/j      (a--af-p)--h` parabolh, (n-af-p)--ginw,skw (vifd--2p) to arrive at the knowledge of something, to acquire information, to figure out, to get the significance of something, to comprehend}
Exposition vs. 12-13

1. Many have addressed the issue of Jesus Christ’s intention for teaching in parables, with some suggesting that His purpose was to reveal and others stating that His intention was to conceal.

2. The first word of verse 12 makes the matter quite clear; the conjunction i[na (hina) is used here to introduce a purpose clause; this indicates the intention was primarily to conceal. 

3. This is consistent with His reason for teaching in parables in the first place, since the religious authorities were less likely to challenge Jesus if they did not understand the content of His teaching.

4. Although all three of the synoptic gospels reference the Old Testament book of Isaiah (Isa. 6:9), only Matthew directly states that Jesus applied this prophecy to His generation.  Matt. 13:14

5. Although the language differs between the three gospel quotes of Isaiah, the sense of the Hebrew text emphasizes the actions of listening carefully and looking (examining) carefully.

6. Although the passage in Isaiah was one of unconditional judgment, with no hope of recovery for that generation, Jesus cites the verse as His justification for teaching in parables.

7. In this case, there are two distinct groups in view; those that are granted the rights to the information, and those that are not granted the rights to the information.

8. Again, it must be emphasized that God is not arbitrary with regard to the truth; those that are positive and desire the truth will receive it, while those that are negative will not penetrate the teachings contained in the parables.

9. The Isaiah passage is appropriate to this situation in that the Jews of Isaiah’s generation had become entrenched in unbelief; even so, those to whom Christ addressed the parables had likewise become entrenched in their negative volition.

10. There will be occasions during the life of Christ in which He will teach in a plain, straightforward fashion (Mk. 7:6-13,20-23, 10:2-12, 11:17-18), but His primary method of teaching was designed to hide the truth to those that did not want it, and would not receive it.

11. The New American Standard has translated both of the initial participles in a temporal fashion (while seeing, while hearing), but they are better understood as having concessive force (even though they see, even though they hear).

12. The word translated seeing is the Greek verb ble,pw (blepo), which is the simplest verb for seeing; it has the idea of noticing something in a casual way, to simply see it without necessarily considering the significance of what one is seeing.

13. The seeing relates to what the masses (especially the negative) saw when Jesus performed the various miracles, healings, and exorcisms in their presence.

14. In spite of the fact that they could not argue with the veracity of what they saw, they did not grasp the significance of what they saw.

15. There is a change of verb from ble,pw (blepo—to see), to the second aorist of o`ra,w (horao), which does not focus on the simple act of seeing, but on the perception or knowledge one gains from consideration of what is seen.

16. It is used to render the Hebrew verb !yBi (biyn), which emphasizes the ability to separate or discriminate between two things; it is used to denote the ability to distinguish that leads to an actual understanding.

17. Essentially, no matter how much or often these negative Jews see evidence that Jesus is more than a man, they do not process the information and arrive at an understanding of the truth.

18. The same construction is found with the verb of hearing avkou,w (akouo), which focuses on the faculty of hearing.

19. In spite of the fact that they hear, or listen carefully (the force of the Hebrew), their negative volition (refusal to acknowledge or accept the truth) prevents them from comprehending what they hear.

20. The Greek verb suni,hmi (suniemi) means to have understanding of something, to gain insight into something, or to have an intelligent grasp of something.

21. Although the masses heard the story contained in the parable, and likely understood its meaning in terms of the agricultural setting, they did not comprehend the spiritual truth behind the story.

22. Therefore, no matter how much information they received in the physical realm, they were not ultimately able to make the spiritual connections, which would lead them to alter their thinking or practice.

23. One might think that such negative volition was limited to the hostile religious leaders, or to the thrill-seeking masses; however, even the disciples of John the Baptist appear to have been unwilling to recognize the truth respecting Jesus.  Matt. 11:2-6

24. Although some (maybe many) interpreters are concerned that the language in Isaiah is causative, and seems to place the responsibility for rejection on the one delivering the message, such is not the case.  Isa. 6:10

25. There is no place in Isaiah in which the prophet delivers a message that commands the people not to hear or see; realistically, how can a communicator determine the response of any audience?

26. The passage must be understood in the recognition of Israel’s negative volition and the responsibility of Isaiah to faithfully present the message to a hostile audience.

27. In that regard, Isaiah must not let the negative volition, hostility, and rejection of his message deter him from continuing to present God’s offer of forgiveness.

28. Similarly, this lesson should have been a good one for the apostles, who had already seen Jesus face a good deal of scorn and rejection.

29. When they faced such hostility and rejection in the future, they would have these two precedents to encourage them to continue presenting their message of forgiveness through salvation by faith.

30. The reality is that God’s message will always meet with either indifference or hostility from negative volition; it is not human or divine intervention that prevents people from accepting the truth.

31. As Hollenbach has noted, “anyone familiar with the attitude of God, both in the book of Isaiah and throughout the Scripture, the notion that God purposes that they not see, hear, turn, and be healed, approaches absurdity.”

32. Although negative volition will not respond to the repeated exhortations to orient to God, if they do, the positive result is recorded both by Isaiah, Matthew, and Mark.  Isa. 6:10; Matt. 13:15; Mk. 4:12

33. The status of the negative, in which they choose to remain willfully ignorant will, in fact, preclude them from returning to the Lord and being healed.  

34. Hollenbach has rightly concluded that the Isaiah passage is to be understood as irony, since the last thing on these people’s minds is returning to the Lord and being healed.

35. It is not that God does not want His people to return to Him, it is simply that they are not interested in returning to Him.  Isa. 44:22; Zech. 1:3

36. The concept of turning or returning refers to repentance, in which people reconsider their position and make the adjustments in their thinking that would orient them to God.

37. The passage in Isaiah concludes with the idea of being healed, which is interpreted for us by Mark in terms of being forgiven.
38. This is not the only time that the concept of healing is applied to spiritual healing, which comes as a result of orienting to God’s plan of salvation.  IIChron. 30:18-20; Isa. 53:5; Jer. 17:14; IPet. 2:24

39. The textual addition their sins is the implied subject of what is forgiven; however, it is not found in the best manuscripts.

40. Additionally, the Greek verb avfi,hmi (aphiemi—be forgiven) is passive in form and singular in number; this is actually what is known as a divine passive, in which God is the unspoken agent.

41. Verse 10 indicated that the larger group of disciples asked Jesus Christ about all the parables that He had taught during that day.

42. His answer does not address the other parables, but it seems likely that if Jesus explained this parable to them, He also explained the others.

43. Jesus begins by asking them a rhetorical question, since He recognized that they did not understand the parable.

44. Mark’s is the only account that records this comment by Jesus, which indicates that this parable is foundational to parabolic interpretation and understanding.

45. The two questions are designed to motivate the disciples to begin to apply their own mental/spiritual abilities in order to grasp the content of His teaching; the time would come when they would have to be able to understand the information on their own.  

46. Of course, the Holy Spirit would act as their teacher after the resurrection, and would guide them in all the truth.  Jn. 14:26, 16:13

47. There is a distinction in the Greek vocabulary, which is not reflected in the New American Standard, since two different words are translated as understand.
48. In the first question, the verb oi=da (oida) is used, which focuses on information that one currently has, what he actually knows.

49. In the second question, the verb ginw,skw (ginosko) is used, which means to acquire information through any number of means.

50. One might be given information by another, one might recognize something from past experience, or one might figure something out by using his own mental faculties.

51. The force of the two questions is that if they did not know (have the proper interpretation of) the first parable, how could they figure out (arrive at the proper interpretation of) all the other parables?

52. Their ignorance, though understandable, must be corrected; this means they must first recognize that they do not know how to interpret this form of teaching accurately.

53. Therefore, Jesus Christ will personally provide them the proper interpretation to this parable, and from that they should be able to use their spiritual frame of reference to understand the other parables.

54. Therefore, Christ interprets the parable in a point by point fashion, focusing on each relevant detail of the illustration, and explaining the reality behind it.

Doctrine of Mysteries

4:14 "The sower sows the word.  {o` (dnms+) spei,rw (vppanm-s) the one sowing, the one planting--o` lo,goj (n-am-s)--spei,rw (vipa--3s) customary present}

4:15 "These are the ones who are beside the road where the word is sown; and when they hear, immediately Satan comes and takes away the word which has been sown in them.  {de, (cc) but, now--ou-toj (apdnm-p) eivmi,@vipa--3p--o` (dnmp+)--para, (pa)--h` o`do,j (n-af-s)--o[pou (abr) where, in which place--spei,rw (vipp--3s) lit. is being sown--o` lo,goj (n-nm-s)--kai, (cc)--o[tan (cs) when, with subjunctive has the force of whenever--avkou,w (vsaa--3p) they might hear, every time they hear--euvqu,j (ab)--e;rcomai (vipn--3s)--o` Satana/j (n-nm-s) lit. the enemy or adversary, parallel with “devil” in Luke--kai, (cc)--ai;rw (vipa--3s) lit. to lift up, to raise, take away, to remove--o` lo,goj (n-am-s)--o` (dams+) spei,rw (vprpam-s) the one (word) having been sown—eivj (pa)--auvto,j (npam3p) into them}

Exposition vs. 14-15

1. Having explained to those assembled that the Kingdom of God is to be understood in its mystery sense, Jesus has given His reasoning for teaching the masses in parables.

2. He has also informed His disciples that the masses are not going to understand the truths of the kingdom, since most are negative; they will not choose to make the salvation adjustment.

3. Jesus has also told His students that they are not going to understand all His parables if they do not understand the foundational parable of the soils.

4. Now He proceeds to interpret the parable for them, providing a point by point explanation (essentially giving them the hermeneutic to interpret) that is the basis for all parabolic interpretation.

5. Matthew mentions neither the sower nor the seed in His account, while Mark mentions the sower and seed incidentally; Luke identifies the seed, but does not mention the sower.

6. In the ultimate sense, God is the sower, and the seed is His Word, which contains within it the very life of God.  Isa. 55:10-11

7. In the secondary sense, Jesus Christ is the communicator par excellence, Who is providing an explanation for His disciples as to the types of responses they are seeing to His ministry.

8. The field is their world, with the various types of volition, ranging from the completely negative and hostile, to the very positive and productive.

9. Since the sower is not identified, there is a third sense in which any believer can actually play the part of the sower in this parable if he/she can communicate the Word of God.

10. Although Matthew omits it, and Mark also only mentions the seed in passing, Luke provides a fuller description of the seed as the Word of God.  Lk. 8:11

11. This is a good example of the fact that the synoptic parallels can be used to provide a fuller understanding of a given incident or teaching, since each author recorded what he perceived to be germane to his subject matter.

12. The Greek term o` lo,goj (ho logos—the word) is limited in context to the gospel, since it is clearly the gospel that is represented as the source (the seed) of everything within the parable.

13. Since the sower and the seed are identified only in verse 14, the interpreter must remain consistent as to the identity of the seed, as he interprets each of the four examples that follow.

14. The gospel is the only doctrine that the unbeliever can understand and accept, but as we see here, the presentation of the gospel is also confronted with the immediate attacks of the adversary.  ICor. 1:18, 2:14; IICor. 4:3-4

15. Peter uses the imagery of the Word being seed in his first epistle, which uses similar vocabulary to our passage, but which focuses more on the idea of seed in procreation.  IPet. 1:23

16. Although the communicator and the seed remain the same, we are introduced to four distinctly different types of soil, each of which produces very different results.

17. Although the concept of the soil is singular, the first word in verse 15 indicates that a plurality of people are in view, each being part of a kind of soil.
18. Therefore, the types of soil upon which the seed is cast symbolize individual human volitions, the different categories of people whose volitional response will place them into one of the four groups.

19. The first category of soil was that which had been packed hard from regular foot traffic, and did not allow the seed to penetrate the surface.

20. As explained previously in this chapter, the first thing that jeopardizes the seed is the birds that would naturally be attracted when one began to cast forth their favorite food; the second was the continued foot traffic, which damaged or destroyed the seed.  Lk. 8:5

21. The explanation in verse 15 indicates that there are those that hear, but who are immediately accosted by the adversary.

22. Although the Greek word satana/j (satanas) means adversary/enemy, the New American Standard editors correctly identify it as the personal Devil, which is in agreement with Luke’s parallel.  Lk. 8:12

23. In fact, Mark never uses the term as anything other than a proper name for Satan.  Mk. 1:13, 3:23,26, 8:33

24. Therefore, the birds in the parable must refer to those (plural) that do the will of Satan (singular) by immediately taking away the word.

25. Strictly interpreted, this parable would be limited to Satan and his demons; however, demonized individuals also regularly deny the reality of the gospel, and attack other principles of the truth.  IIPet. 2:1; ITim. 4:1-3

26. Further, there is one very clear New Testament precedent for identifying the satanic forces, which are the enemies of God, as birds.  Rev. 18:2

27. If one isolates on this verse, it might seem that the individual did not have a chance to receive the truth of the gospel, since Satan/the Devil actively comes and takes away the word.
28. Matthew uses an even stronger word to describe the action of removing the word, using the Greek verb a`rpa,zw (harpazo), which means to make off with someone’s property by sudden and forceful means.  Matt. 11:12, 12:29; Jn. 6:15

29. However, there was a period of time when the soil and the seed were in contact with one another, and the nature of the soil is such that it “rejects” the seed.

30. This is designed to portray those that are negative at God consciousness; even if they are presented with the Word of God, they will reject it throughout their lives.

31. Therefore, Satan is only taking away that in which they are not interested in the first place; those negative at God consciousness will not receive the word, no matter how many opportunities they may be given.  

32. Satan’s purpose, as expressed by Luke, is that the unbeliever does not allow the good news to penetrate his thinking, resulting in him making the salvation adjustment.  Lk. 8:12

33. The adverb euvqu,j (euthus—immediately) is to be construed with the phrase whenever they might hear, indicating that every time gospel information is presented, it comes under attack.

34. However, once again, it is important to note that the attacks of Satan and his emissaries cannot make a person reject the truth; all they can do is seek to undermine the truth with various lies.

35. The final decision rests with the individual, since God would not be righteous if He judged people for how they exercised their volition, and did not allow them the freedom to think,decide for themselves, and exercise that volition.

36. Therefore, while the thief comes to rob, he is not successful with the diligent and prepared homeowner.  Matt. 24:43

37. This is analogous to the reality that the negative unbeliever is not diligent and discerning about those matters that are of eternal consequence.

38. Those negative at God consciousness may hear the gospel on any number of occasions (or they may never hear it at all), but the process is always the same.

39. The lack of desire to know God, and to take the gospel invitation seriously, coupled with the satanic desire to remove the truth, ensures that they will remain in darkness in time and in eternity.

40. This is another example of the interaction between human volition, God’s volition, and the volition of Satan and his representatives.

41. One cannot and should not focus on only one function to the exclusion of the others; God, Satan, and men are all exercising their volitions simultaneously.
42. This category of soil refers to all those negative at God consciousness; while they willingly refuse and reject the truth, Satan willingly swoops in to remove any vestige of it from them, lest they change their minds and believe.
43. It must be observed that each of the four categories of soil will hear the Word at some point (not necessarily each individual), the issue is their volitional response to that Word.
4:16 "Now these others are the ones on whom seed was sown on the rocky places, who, when they hear the word, immediately receive it with joy;  {kai, (cc)--  ou-toj (apdnm-p) these individuals--eivmi, (vipa--3p)--o` (dnmp+) spei,rw (vpppnm-p) the ones being sown--evpi, (pa) on, upon—to, petrw,dhj (ap-an-p) 4X, only in this parable,--o[j (aprnm-p) who--o[tan (cs) when, whenever--avkou,w (vsaa--3p) they might hear--o` lo,goj (n-am-s) the Word, the gospel--euvqu,j (ab) immediately--meta, (pg) with, accompanied by--cara, (n-gf-s) the emotion of happiness, joy, rejoicing--lamba,nw (vipa--3p) to receive something, to take hold of it, to grasp it--auvto,j (npam3s) it=the Word}

4:17 and they have no firm root in themselves, but are only temporary; then, when affliction or persecution arises because of the word, immediately they fall away.  {kai, (ch) and, yet, nevertheless—ouv (qn)--e;cw (vipa--3p) to have, possess, to own--r`i,za (n-af-s) the underground part of a plant, the root, that which provides stability and nourishment to the plant—evn (pd)--e`autou/ (npdm3p) within themselves--avlla, (ch) strong adversative, BUT--pro,skairoj (a--nm-p) 4X, lasting only for a limited time, temporary, transitory--eivmi, (vipa--3p) they are, the fundamental nature--ei=ta (ab) used to mark an addition, furthermore, then, next--gi,nomai (vpadgf-s) lit. having become, “arises”-- qli/yij (n-gf-s) lit. that which constricts, that which causes pressure, used metaphorically for trouble that inflicts distress, oppression, affliction, tribulation--h; (cc) or--diwgmo,j (n-gm-s) 10X, a program or process designed to oppress someone, active persecution--dia, (pa) because of, on account of--o` lo,goj (n-am-s) the gospel and the implications of it, religious persecution--euvqu,j (ab)—just as fast as they received it--skandali,zw (vipp--3p) lit. to shock someone by word or action, to scandalize, producing anger or consternation, and leading to spiritual stumbling and, in this case, to a fall}
Exposition vs. 16-17

1. Although a number of interpreters have failed to make any distinction, there are significant differences between the final three types of soil and the first type.

2. In fact, some interpreters have gone so far as to state that, “Some interpreters want to know which soils represent believers and which unbelievers. This was not Jesus' point in the parable. Both believers and unbelievers need to welcome the word gladly rather than allowing its enemies to make it unfruitful.”

3. While we have no argument with the fact that believers and unbelievers alike should welcome the Word of God, this is indicative of the type of exegetical nonsense being taught in even conservative seminaries today.

4. Of course the exegete should desire to know which categories of soil represent believers and which represent unbelievers, since the type of soil is the predominant point in the parable.

5. The New American Standard does not help the reader in this case either, as they simply insert the phrase in a similar way, without any exegetical, grammatical, or doctrinal reason to do so.

a. While some of the textual witnesses have included the Greek adverb o`moi,wj (homoios—likewise, in the same way), the term is not always found in the same place, and is omitted completely from the Caesarean and Western texts, which are the earliest witnesses.

b. Further, there is no parallel in the other synoptic witnesses.

c. Mark only uses this term one other time in his gospel, and it is clearly in a context that accounts for its usage, while this usage seems out of place.  Mk. 15:29-32

6. Therefore, this translation is without much merit and simply serves to confuse the issue; as will be pointed out, there are other compelling reasons for rejecting it as well.

7. The reality, which will be demonstrated, is that the first category represents the negative unbeliever (something with which very few interpreters argue), while the following three types of soil all represent believers.

8. What is apparent is that even though all three types of soil represent believers, there are very significant differences within the three types of believers.

9. This is designed to explain the differing reactions among those that hear the message of salvation, demonstrating that there are significant differences among those that are positive to the Gospel.

10. The first compelling reason for this interpretation is found in the manner in which Mark identifies the final three categories of soil; each of these is designated by the articular passive participle of the verb spei,rw (speiro—to sow or plant; lit. the ones being, or having been sown).  Mk. 4:16,18,20

11. In the first instance, the seed never penetrated the soil and was subject to various forces that effectively neutralized it; this is analogous to those that hear the Gospel and reject it, remaining unbelievers.

12. However, in the following three examples, the seed penetrates the soil, germinates, and actually produces a plant; the plant must symbolize the believer, since no interpreter (of which I am aware) suggests that the last plant does not represent the productive believer.

13. Additionally, as we will see in the second type of soil, these people are such that when they hear the Word they immediately receive it with joy, rejoicing, or happiness.
14. Having identified the Word with the gospel of Jesus Christ, for one to receive the Word is tantamount to accepting the message of the gospel and experiencing Ph1 salvation.  Acts 2:41, 8:14, 11:1; IThess. 1:6, 2:13

15. The initial reception of the good news causes an emotional reaction among many that receive salvation; the new believer is excited at the prospect of his new life and recognizes his eternal destiny as a child of God.  Acts 8:39, 13:48

16. However, as will be observed, the initial flush of success, coupled with the predictable joyous reaction is not enough to sustain a believer through the vicissitudes (unpredictable changes) that are part of his experience in this world.

17. Unfortunately, this is a very common experience for the new believer, who fails to recognize that excitement and enthusiasm is quite fleeting, and cannot be sustained without the spiritual nourishment needed by the inner man.  IICor. 4:16

18. Paul indicates that for one to continue to advance in the Christian way of life, one must have a firm root system, which is necessary for any healthy plant.  Col. 2:7

19. Just as the plant will germinate quickly in shallow soil, and spring to life much more quickly than a seed that is planted deeper, this type of believer springs forth quickly, and is overjoyed as he contemplates his glorious future with God.

20. However, just as the plant cannot penetrate the hard surface of the underlying bedrock, and establish the necessary root system for survival, this type of believer does not make the necessary adjustments to establish his spiritual root system.

21. As with all analogies, this one breaks down at the point where one has to compare the plant (an inanimate object lacking volition) to a believer (a moral agent with volition).

22. While the initial emphasis in this parable is on the Gospel, it becomes clear that the entire content of the Gospel contains issues beyond simply Ph1 salvation.

23. In fact, Ph1 information indicates that further teaching is necessary after salvation, just as the growing child must begin to receive nourishment of a different kind, even so, the believer must move on to deal with the doctrines of the Christian way of life.  Jn. 8:31

24. However, the type of believer in view is one that does not see the necessity of Ph2 doctrine, which involves doing that which is necessary for a believer to be ultimately successful, which includes:

a. Beginning to grow in the grace and knowledge, which is done by identifying himself with a sound ministry that is devoted to teaching believers the Word of God.  IIPet. 3:18; IPet. 2:2

b. Orienting to the principle of the local church, apart from which there is limited growth, and almost no stability, since the believer lacks the fellowship and support (however imperfect) of other positive believers.  ITim. 3:15; Acts 2:42; IJn. 1:3

c. Orientation to the Royal Chain of Command, which is necessary if any believer is to matriculate spiritually.  Heb. 13:17

d. Commitment to the spiritual sacrifices and disciplines of the Christian way of life, such as attendance in Bible class, prayer, applying under one’s spiritual gift, giving, sacrificing himself, and the many other Royal Imperatives.  

25. Therefore, this category of volition represents the believer that receives the Word of God and is saved, but who does not allow the implications of the Gospel to penetrate his heart and affect his way of life.

26. There is no depth of doctrine in their souls, and their understanding is quite superficial; they may manifest a great deal of enthusiasm initially, but the content of their souls is as shallow as platitudes, slogans, marquee messages they parrot, and the bumper stickers on their cars.

27. However, for interpreters such as John MacArthur, Pett, Calvin, and a host of others to state that these people were never saved violates the context of this parable and a host of other scriptures.

28. Jesus Christ states directly and explicitly the reality that they have no root within themselves, but are temporary.

29. This places the responsibility for their ultimate failure on these believers, and the fact that they are actually unstable in the first place.

30. Since the emotional response is mentioned as the primary reaction to their salvation, it seems very likely that their problem centers in their emotional reactions to the things that come as part of accepting the Gospel.

31. The parallel in Luke indicates that they only believe for a while, prompting many to suggest that one must continue to believe in order to remain saved.

32. First, this is to be understood as referring to the same thing Mark does when he says they are only temporary.
33. Secondly, the length of time that one must believe in order to be saved is never stipulated within the Word of God; however, the context of the parable, the verb tenses used, and other passages in Scripture, indicate that salvation is an instantaneous act, likened to a birth.  Jn. 3:3

34. The object of faith is Christ alone, and the result is the complete and irrevocable action of being made part of the family of God.  Jn. 1:12-13

35. The Bible is, however, very clear on the matter of testing and persecution once one becomes a believer; it is part of the heritage of all believers, and should not shock the believer in any way.  ICor. 10:13; Col. 1:24; IThess. 3:3; James 1:3; IPet. 1:7, 4:12  

36. The lack of a firm root (stability produced by consistent intake and application of the Word of God) renders the believer incapable of resisting the inevitable pressures and attacks of the angelic conflict.

37. Jesus mentioned two specific types of pressures that all believers will be subject to at some point after salvation.

38. The first is referred to with the Greek term qli/yij (thlipsis), which is derived from a verb that means to cause pressure by physically pressing in on someone. Mk. 3:9

39. The noun is primarily used metaphorically in the New Testament to refer to the internal and external pressures one must regularly confront in the course of the angelic conflict.  IICor. 4:8, 7:5

40. All believers are subject to these types of pressures, which can come from within, friends, family, other believers, unbelievers, testing, temptation, and the pressure to fulfill the demands of the Christian way of life.

41. The emotional, unstable believer reacts to their pressures (normally with some sort of emotional histrionics) rather than applying the principles of doctrine to the situation, persevering, and moving on with faith-rest.  Rom. 12:12

42. Therefore, rather than seek God’s comfort or guidance in the situation, this type of believer allows his emotions to dictate policy and conduct, which manifests his instability.  IICor. 1:4

43. He begins to focus on the immediate temporal world, taking his eyes off the eternal life niche, and simply reacts under the STA to whatever pressure he is facing.  IICor. 4:17-18

44. The second distinct reality that all believers will face is that of persecution, which involves a person or persons engaging in an attack on the believer.

45. Mark adds the additional qualifying phrase on account of the Word to indicate that this is strictly religious and spiritual in nature; this is not simply a personality clash, but an intentional attack on the believer based on his orientation to the Word of God.

46. It may be an attack against the very Gospel itself, or it may be an attack based on the application of some doctrine that stems from the implications of the Gospel.

47. The reality is that the Gospel forms some implicit and explicit attacks on the norms and standards of cultures and societies that are functioning on the wrong side of God’s righteousness.  

48. Common forms of persecution have included, ostracism by family and friends, financial persecution through threats to job security, and social and religious exclusion; sometimes, it has escalated to include threats, violence, imprisonment, and murder.  Acts 5:40, 8:1, 9:1-2, 16:19-24; Heb. 10:32-34, 11:35-38

49. Therefore, the Word of God instructs all believers to be prepared for these possibilities, since those that have embraced the truth are certainly in the minority, and will continue to be so in the Devil’s world.

50. Believers that are not prepared for such pressures and attacks, because of their weak emotional constitution, will inevitably succumb to these things and wither in the heat of the angelic conflict.  Matt. 24:9-10

51. The Greek verb skandali,zw (skandalizo) first means to shock someone by word or action, which  produces anger or consternation, then leads to spiritual stumbling, and possibly to a permanent spiritual fall.

52. Just are there are various degrees to which one may stumble in the physical realm, there are various degrees of spiritual stumbling, which range from a momentary shock that produces a loss of balance, to a scandal that results in a fall from which the believer does not recover.  Jn. 6:61-66

53. Believers may take offense at any number of things (you never know what will cause someone to freak out), become offended, and then stop receiving the nourishment they need.

54. This results in them withering spiritually (spending more and more time out of fellowship, and inevitably leaving Bible class), failing to produce any substantive fruit, and eventually being destroyed for lack of production.  Jn. 15:4-6

55. Nevertheless, that person is still a child of God, albeit deluded, and unproductive, but still having an eternal home in Heaven.  

56. This correct biblical view is in stark contrast to those, like Calvin and MacArthur, who assert that “true believers” cannot fall away permanently, but will always return and be saved.

57. While Mark uses the verb skandali,zw (skandalizo) in the passive voice, the parallel in Luke places the emphasis on the volitional choice of this type of believer to stop pursuing the plan of God.

58. Luke uses the verb avfi,sthmi (aphistemi—to move away from something, to distance oneself, to withdraw, or to depart) in the middle voice, which emphasizes that the person in view not only makes the decision to depart, he participates in the final result.

59. This verb is the one from which the English term apostasy is derived; it literally means to stand  away from, to abandon or desert someone or something.  

60. It is used in the active voice in the New Testament (Lk. 4:13; Acts 12:10), but when used in the middle voice, it emphasizes the volitional choice of the one departing to do so.  ITim. 4:1

Doctrine of Stumbling and Stumblingblocks

4:18 "And others are the ones on whom seed was sown among the thorns; these are the ones who have heard the word,  {kai, (cc)--a;lloj (ap-nm-p) other, another, esp. another of a similar or same kind--eivmi, (vipa--3p)--o` (dnmp+) spei,rw (vpppnm-p) the ones being sown—eivj (pa)--h` a;kanqa (n-af-p) the thorns--ou-toj (apdnm-p)--eivmi, (vipa--3p)--o` (dnmp+) avkou,w@vpaanm-p--o` lo,goj (n-am-s) the word, the gospel} 

4:19 but the worries of the world, and the deceitfulness of riches, and the desires for other things enter in and choke the word, and it becomes unfruitful.  {kai, (cc)--h` me,rimna (n-nf-p) 6X, a concern, a care, what bothers one or makes him anxious, worry, anxiety--o` aivw,n (n-gm-s) a segment of time, a particular period of history, an age--kai, (cc)--h` avpa,th (n-nf-s) 7X, trickery, deceitfulness, delusion, deception--o` plou/toj (n-gm-s) abundance of earthly goods, wealth, riches--kai, (cc)--h` evpiqumi,a (n-nf-p) a desire for something, a longing, craving, lust in a bad sense; almost always used in a bad sense in the New Testament--peri, (pa) concerning—to, loipo,j (ap-an-p) the rest, that which has not been included, “other things”--eivsporeu,omai (vppnnf-p) lit. to enter into, keeps entering into, ongoing action in this form of negative volition--sumpni,gw (vipa--3p) 5X, to crowd in upon, to check the growth of something by choking it out--o` lo,goj (n-am-s)--kai, (cc)--a;karpoj (a--nm-s) 7X, not bearing fruit, fruitless, unproductive--gi,nomai (vipn--3s) he becomes, the type of believer in view}

Exposition vs. 18-19

1. Jesus continues the explanation, moving from the seeds that have been sown to an explanation of the type of plants (believers) those seeds become.

2. One important thing to note here is the change from the near demonstrative pronoun ou-toj (houtos —these) in verse 16, to the adjective a;lloj (allos—other, another).

3. This indicates that the same type of seeds are in view, which means that the message of the gospel is the same in every case; it is not the variable, the variable is the type of soil (volition).  

4. The adjective a;lloj (allos—other, another) is generally used to refer to another of the same kind, while the adjective e[teroj (heteros—other, another) is normally used to refer to another of a different kind.  IICor. 11:4; Gal. 1:6

5. Therefore, all four categories of humanity are exposed to the identical good news, which contains Ph1, Ph2, and Ph3 information and implications.  Acts 14:15; Rom. 2:16; ICor. 9:14; Eph. 3:6; Col. 1:5; IIThess. 1:8, 2:14

6. Like the other categories of volition, this type of believer also has heard the Word, indicating the reception of the gospel message.

7. Like the previous seeds in the rocky soil, these seeds also have sufficient soil to germinate and grow into a plant, indicating that they likewise become believers.

8. Any good farmer would have pulled any weeds in the field prior to planting; therefore, these were weeds that were not visible, but which lay dormant prior to the growing season.

9. As the growing season began, the weeds would also begin to reemerge with the young plants, only becoming visible after some time.

10. The Greek term a;kanqa (akantha--thorns) is generally used to refer to prickly plants, such as thorn bushes and thistles; however, here it is to be understood as any weed that is detrimental to the growth of good plants.

11. As is commonly observed, the soil that supplies nutrients and water for the crops also allows plants that are not desirable to grow as well.

12. The important point is that while the plant may or may not be harmful by nature, it robs the crop of the nourishment that is necessary for producing a harvest.

13. Unfortunately, once the farmer becomes aware of the weeds, it is not necessarily prudent to attack the problem, since it is quite possible that he would do significant damage to the desired plants.  Matt.  13:24-30

14. Although the weeds and the plants grow up together, the weeds quickly become more prolific than the plants, and crowd the plants.

15. The Greek term sumpni,gw (sumpnigo) means to check the growth, well being, or progress of something by putting pressure on it.  Lk. 8:42

16. In this case, the plant does not wither, as it did in the case of the seeds planted in the shallow soil, but it does not come to maturity and produce the desired fruit.

17. This type of believer is one that has heard the Word, believed on Christ for salvation, and has established a sufficient root system for continued growth.

18. As this believer grows, however, his attention is diverted by the necessary and unnecessary requirements of living in this world.

19. He faces three clearly defined problems, the first of which is something that would be common to all believers, which is translated as the worries of the world in the New American Standard version.

20. The Greek term me,rimna (merimna) refers to that which occupies the mental time and energy of a person, and has the nuances of cares, concerns, or even anxiety.  IICor. 11:28; IPet. 5:7

21. All believers face similar concerns in this life that deal with the issues of providing a living, having a family, having relationships, paying bills, and generally trying to get along in this world.

22. The concern may be legitimate (like living grace), but can become problematic if the believer does not faith-rest the issue to God, and begins to engage in sinful worry.

23. The concern can also include those things that are not essential, yet the believer begins to think that if he does not have something, or acquire it that he is somehow missing out in life.

24. The qualifying genitive aivw,n (aion), refers to any segment of time as a particular part of history; thus, the entire phrase has the idea of concerns or distractions that are common to a specific period of history.

25. In that regard, there are variables in history that change from age to age; however, while the concerns about living in the world may be different at different times in history, all men of a particular age face them equally. 

26. Some of these things are absolutely necessary, and have their proper place in the Christian way of life; nevertheless, believers can get bogged down with them and they can begin to take precedence over the priorities set forth in the Word of God.

27. The danger is that the believer makes the choice to devote himself to whatever seems to be attainable and desirable at that time in history, and begins to neglect the intake and application of Bible doctrine.

28. As people fall into the trap of allowing their priorities to be skewed, the frequent tendency is to want more, bigger, and better blessings, which can replace the riches of the truth as the believer’s primary source of happiness.  Lk. 12:16-21

29. As Jesus Christ points out after teaching the parable of the rich fool, the believer must always recognize that God is the One that provides all the believer needs to live in this world; occupation with that reality serves as a corrective for the worries of this age.  Lk. 12:22-31

30. Additionally, Jewish thought agreed with what we find taught in the Bible, which makes a distinction between this present age and the age to come.  Matt. 12:32

31.  In that regard, this present age is described as evil, since it is often nothing more than the expression of Satan’s perverted genius and those things the lust grids of believers and unbelievers promote.  Gal. 1:4

32. The world lives by the principles of might makes right, the law of the jungle, only the strong survive, youth and beauty are the ideals, live for yourself, get want you can, can what you get, sit on the lid, and burn the rest.

33. Therefore, this age should be viewed in a negative fashion, since the cosmos is constantly competing with God and His plan; the believer cannot maintain loyalty to both.  Matt. 6:24

34. The second problem that this type of believer manifests is that he buys into the deceptiveness of wealth/riches.

35. The deceptive part of wealth is that many believe it holds forth the promise for happiness, but the reality is that happiness does not come from external sources or wealth; happiness comes from understanding of and orientation to God’s plan.  Isa. 52:7; Rom. 14:17, 15:13

36. As the believer walks in fellowship, living the life of faith-rest, God the Holy Spirit produces an internal joy that is part of the fruit of the Spirit.  Gal. 5:22; IPet. 1:8

37. If the believer buys into this deception, he will likely seek to increase his wealth, since he believes that more money will make him happy; however, getting on the treadmill of pursuing wealth just leads to more effort to pursue wealth.  

38. Even assuming the believer is successful in acquiring wealth and the details of life, most will not consider the reality that these blessings can become a test of his loyalty to God, or that greed is equated with idolatry.  Col. 3:5

39. The third item indicates that daily concerns and the pursuit of financial prosperity are not the only distractions the advancing believer will face.

40. The Greek term loipo,j (loipos—that which is left over, the rest) is a broad term that refers to any and all other things that compete for the positive believer’s attention.

41. The problem, in one sense, is not the things in the world; the problem is the lust grid and the desire to fulfill it.  James 1:14

42. The Greek noun evpiqumi,a (epithumia) denotes a great desire for something, a longing, or a craving; in some cases, the desire is legitimate.  Prov. 10:24; Lk. 22:15; Phil. 1:23; IThess. 2:17

43. However, it is most often used in the New Testament to refer to those illicit cravings that proceed from the lust grid of the sin nature.  Rom. 7:7; Gal. 5:16,19-21; James 1:14

44. Luke records a similar source of distraction, as seen in the phrase pleasures of this life, instead of Mark’s desires for other things.  Lk. 8:14

45. Luke’s version indicates what should be obvious, there are things in this world that appeal to believers by virtue of the fact that they produce pleasure; they make the believer feel good.

46. Both phrases convey the same idea; the things of the world become more important than the spiritual things of Bible doctrine.  Col. 3:1-2

47. As all the things in the world, the necessary and the unnecessary, clamor for attention, this type of believer succumbs to the siren song (this refers to an appeal that is hard to resist but that, if heeded, will lead to a bad outcome).

48. Although physical pleasure, financial well-being, and material pursuits are clearly viewed as the enemies of believers, it is actually the choice to pursue these things at the expense of doctrine that is really the issue.

49. Just as the soil provides for the nutrition of the undesirable plants at the expense of the desired plant, this type of believer’s Christian way of life begins to suffer from the undue attention given to those temporal things that have no lasting eternal benefit.  Matt. 6:19-20

50. These types of  believers are the ones that Jesus was referring to when He spoke of losing one’s life and finding one’s life.  Matt. 10:39; IITim. 4:10

51. This last phrase the desire for other things is designed to be a catchall phrase that refers to anything that the believer may desire that conflicts with his primary spiritual priorities, functions and responsibilities.

52. Hence, this type of believer is one that is devoted to his day-to-day concerns, attaining more and more wealth, and providing himself the “good life”.   

53. In this case the threat is not that of external persecution; the threat stems from the fact that this type of believer has removed his primary loyalty from Jesus Christ and given it to living life in this world.

54. As James states plainly, these types of believers are often the source of trouble within a local church, since their misplaced devotion to this world and the things in it can lead to conflict with those that might seem to be in their way.  James 4:1-4

55. It is also evident that the materialistic believer very often begins to manifest hostility and antagonism toward the communicator that points out the unrighteous nature of his lifestyle.  Prov. 9:8; IITim. 4:2-4  

56. As the believer begins to manifest his misplaced priorities and serves his new master, whatever level of Divine good production he may previously attained will suffer.

57. Both Matthew and Mark use the verb gi,nomai (ginomai—to become), which indicates a change of status; these believers become something different than they had been previously.

58. This reinforces the interpretation that this type of believer had taken in doctrine for some time (developed a substantial root system), and had his priorities right at an earlier point in his Christian life.

59. Nevertheless, these subtle enemies began to creep into the life, were not checked by bringing the appropriate doctrine to bear, and resulted in a plant that never fulfills its purpose in life, which is producing fruit.

60. The plant may look like all the other plants that bear fruit, it may have the overt appearance of being healthy, but it ends up being useless.

61. This is analogous to the fact that the believer that devotes more and more of his time to this present age may attain the prosperity they seek, and may look quite adjusted to the naïve or untrained, but ultimately destroys his own Christian way of life.

62. In fact, this very type of believer is the dominant type in the last days, as seen in direct prophecy, and as seen in the Laodicean Church.  IITim. 3:1-2,4; Rev. 3:17

63. The end result is a believer, who may have survived some persecution, and had manifested some degree of spiritual growth, but will have little to show at the Bema Seat for all his earthly successes.

64. While he may have appeared to be humanly successful in time, he will find out at the Bema Seat that his earthly, temporal success did not translate into eternal rewards.  ICor. 3:15

65. In the end, this type of believer follows the pattern of the unbelieving cosmos, as he becomes more concerned with pursuing living grace, security, advancement, recognition, success, and a host of other things that can neutralize Divine good production.

66. Such does not have to be the case, since Jesus Christ has already informed His followers that their heavenly Father is aware of their needs and will provide for them.  Matt. 6:31-32

67. Although this type of believer often comes to equate his earthly success with God’s approbation, he will find that he is sadly mistaken.

Doctrine of Materialism
4:20 "But those are the ones on whom seed was sown on the good soil; and they hear the word and accept it and bear fruit, thirty, sixty, and a hundredfold."  {kai, (cc) and, now--evkei/noj (apdnm-p) those--eivmi, (vipa--3p)--o` (dnmp+) spei,rw (vpapnm-p) the ones having been sown--evpi, (pa)--h` gh/ (n-af-s)--h` kalo,j (a--af-s)-- o[stij (aprnm-p) used to denote a quality or characteristic, are such a kind or have such a nature--avkou,w (vipa--3p)--o` lo,goj (n-am-s)--kai, (cc)--parade,comai (vipn--3p) 6X, to acknowledge something to be correct, to accept; when used of persons, it has the sense of welcome, to be hospitable--kai, (ch)--karpofore,w (vipa--3p) 8X, to bear fruit, to be productive, Divine good production--ei-j (apcnn-s) one, one plant--tria,konta (apcan-p) thirty--kai, (cc)--ei-j (apcnn-s) one plant--e`xh,konta (apcan-p) sixty--kai, (cc)--ei-j (apcnn-s)--e`kato,n (apcan-p) one hundred}

Exposition vs. 20

1. This verse forms the fitting climax to the interpretation of the parable of the soils, in that it reveals that the farmer was ultimately successful in his endeavor.

2. There is a subtle change of emphasis with this category of volition as seen in the use of the remote demonstrative pronoun evkei/noj (ekeinos—those), which is contrasted with the repeated use of the near demonstrative ou-toj (houtos—these) throughout the parable.

3. The NET translators noticed the contrast and chose to translate the conjunction kai, (kai) in an adversative sense to highlight the contrast.

4. Although the last three types of soil allowed the seed to germinate and produced a plant (new life in Christ), and so were believers, the previous two types of soil did not have what it took to bring a crop to maturity.

5. In the end, that is what the farmer is seeking; therefore, the previous types of soil are disappointing to the farmer.

6. In fact, one could go so far as to say that they are worthless; similarly, only the positive believer that brings forth fruit and continues to do so is deemed to be truly valuable by God.

7. The noun gh/ (ge—earth, soil) is used in a number of ways in the New Testament, but in an agricultural sense it refers to the soil, ground, or earth into which the seed was introduced.

8. The adjective that follows is kalo,j (kalos—good), which denotes that which is good, useful, or beneficial, as opposed to having any moral connotation.

9. In that regard, those positive believers that continue with the intake and application of Bible doctrine and bring a great harvest to maturity are not necessarily any morally better than their negative counterparts.

10. All men are full of evil and insanity is in their hearts throughout their lives (Eccles. 9:3); however, the positive adjusting believer is set apart by his ongoing response to the Word.  

11. The adjectival construction in the Greek is categorized as a restrictive attributive, in which the word order is article-noun-article-adjective.

12. This emphasizes that not only is this soil good, it acknowledges that there are soils that are not good, as seen in the previous three examples.

13. Like the previous three examples, this type of believer also hears the Word; however, in all the synoptic accounts an important addition accompanies the fact that they hear the word.

a. Matthew notes that in addition to hearing the Word, they understand it; the verb he uses means to have an intelligent grasp of something, to gain insight into something, or to comprehend that which challenges one’s thinking or practice.  Matt. 13:23

b. Mark notes that in addition to hearing the Word, this type of believer accepts, receives in a proper way, or welcomes the Word.  Mk. 4:20

c. Luke notes that in addition to hearing the Word, the positive adjusting believer holds firmly to it, faithfully retaining and practicing what the Word teaches.  Lk. 8:15

14. Matthew’s version indicates that simple attendance in a sound ministry is not sufficient, the believer must GAP the information, and apply faith toward it; he must use his faculties to the maximum so he gains maximum comprehension of God’s Word.

15. Mark’s version indicates that if the believer is to bring fruit to maturity, he must welcome all the precepts of God’s Word; this means that he must accept it as it is, he is not free to pick and choose by accepting the pleasant and rejecting the difficult.

16. Luke’s version indicates that the believer has to exercise tenacity with respect to the Word of God, holding fast to the straight and narrow course; he must be willing to let anything go that would get in the way of God’s plan.

17. Luke also explains that the positive believer has an honest and good heart, using two words that can be synonymous, but obviously have different nuances when used together.

18. The Greek phrase kalo,j kai, avgaqo,j (kalos kai agathos—honest and good) is attested in Greek literature, and is sometimes found in a contracted form.

19. It became a fixed phrase by which the Athenian aristocracy referred to itself; in the ethical philosophers, the first of whom were Athenian gentlemen, the term came to mean the ideal or perfect man.

20. It denoted the ability of a person to model his life according to the supreme virtues in Greek mythology; the more elements of the ideal virtue that a human manifested indicated that he was a better human.

21. The Greeks believed the phrase encompassed the ideals of nobility, affluence, sensibility, intellectual honesty, and bravery.

22. It spoke of the chivalrous ideals of one that was manly, well educated, self-controlled, and willing to sacrifice himself for the good of others; it denoted one that was willing to abandon possessions and honors to take possession of that which was truly beautiful.

23. In that regard, the doctrinal idea is one that is sensible, considers the issues, examines the truth, and is willing to make the adjustments necessary in order to more fully comply with that truth.  Acts 17:11

24. The end of such intellectual honesty and diligence is that this type of believer bears fruit, which is not actually identified by any of the synoptic writers.

25. The fruit bearing in view is Divine good production, which is defined by later revelation; Jesus does not go into the details at this point, but simply notes that some believers can be quite productive.

26. It is evident that there are degrees of bearing fruit, since Mark notes that some plants return 30 times as much, some 60 times as much, and some 100 times as much.

27. Matthew records the same information, but in reverse order, while Luke records no distinction among those that bear fruit.

28. Although there is a difference in the amount of fruit that is produced, it should be evident that all these believers are good soil, which means that they are all positive.

29. Since all the seed in this parable was sown at the same time, all of the plants had the same amount of time to produce fruit; however, some plants produced much more and others produced less.  

30. It would be incorrect to think that the thirty-fold believer represents a seed planted later (the believer who gets his spiritual act together late in life) or seed that was harvested earlier (a believer who dies relatively early in life).

31. The reason for the differing amounts of productivity is simply related to the volition of the individual; there are believers that are more fastidious about rebound, walking in fellowship, the intake of doctrine, and the willingness to apply the truth.

32. As we find out later, God the Father is glorified when the believer produces the maximum amount of fruit; although taught under a different analogy, the principle is the same.  Jn. 15:1-8

33. As stated above, Luke does not mention the amounts produced, only that the fruit of the crop was produced with perseverance.  Lk. 8:15

34. The Greek term u`pomonh, (hupomone—patience, perseverance) literally comes from a verb that means to abide or remain under; it denotes the capacity to bear up under difficulty or adversity.

35. While the Greek term makroqumi,a (makrothumia) is also translated as patience or perseverance, it most often deals with patience with people (being slow to anger; Rom. 2:4; Eph. 4:2), while the previous term deals more often with patience in regard to the circumstances of life.  Heb. 12:1

36. That addition in Luke indicates what should be obvious, which is the fact that this entire process takes time and does not happen overnight.

37. Although not mentioned here, we find that Divine good production is the reason we have been created in Christ, and that works will be the basis upon which all believers are judged.  Eph. 2:10; IICor. 5:10

38. Everything that qualified as Divine good production will receive reward (the good), while that which did not qualify as Divine good production will be destroyed (the worthless).  ICor. 3:13-15

39. Although the adjusted pastor-teacher  desires all those allotted to his charge to attain maximum glory, he must recognize that there are going to be different results with different believers.

40. Therefore, all he can do is patiently continue to sow the seed and allow God to do His work in believers, recognizing that God’s Word will accomplish all He has sent it to do.  IITim. 4:2; Isa. 55:10-11

Doctrine of Divine Good
4:21 And He was saying to them, "A lamp does not come to be put under a basket, is it, or under a bed? Is it not brought to be put on the lampstand?  {kai, (cc)--le,gw (viia--3s) note imperfect, not the only time Jesus taught these things--auvto,j (npdm3p) assembled group of disciples--mh,ti (qt) interrog. particle, used when one is expecting a negative answer--e;rcomai (vipn--3s) lit. to come—to, lu,cnoj (n-nm-s)  note def.art. the lamp--i[na (cs) in order that--u`po, (pa)--o` mo,dioj (n-am-s) 3X, a unit of measure, about 2 gallons or 1 peck--ti,qhmi (vsap--3s) might be set, placed, or put--h; (cc) or--u`po, (pa)--h` kli,nh (n-af-s) bed, couch—ouv (qt) not, is it not?--i[na (cs)--evpi, (pa) --h` lucni,a (n-af-s) a place for setting a lamp, a lampstand--ti,qhmi (vsap--3s) set, place}

4:22 "For nothing is hidden, except to be revealed; nor has anything been secret, but that it would come to light.  {ga,r (cs)—ouv (qn)--eivmi, (vipa--3s)--krupto,j (a--nn-s) refers to that which is unknown because it has been hidden or kept secret--eva,n (cs) conditional particle--mh, (qn) lit. if not, except, unless--i[na (cs) in order that--fanero,w (vsap--3s) to cause to become visible, to reveal or expose--ouvde, (cc) and not, neither, nor--gi,nomai (viad--3s) lit. it became--avpo,krufoj (ap-nn-s) 3X, that which has been hidden or kept secret--avlla, (cc) but, rather--i[na (cs) in order that--e;rcomai (vsaa--3s) might come—eivj (pa) into--fanero,j (ap-an-s) refers to that which is known or seen because it is visible, clear, or plain}

4:23 "If anyone has ears to hear, let him hear."  {eiv (cs) if, 1st class cond.--ti.j (apinm-s) indef. a certain one, anyone--e;cw (vipa--3s)--ou=j (n-an-p)--avkou,w (vnpa) epexegetical--avkou,w (vmpa--3s) he had better listen!}

Exposition vs. 21-23

1. While Mark does not indicate it, these parables were also part of the content of the day of teaching,  which Mark has interrupted to provide the parenthetical interpretation regarding the parable of the soils.

2. The two statements contained in verses 21-22 are found in the synoptic parallels, but not necessarily in the same order.  

3. Verse 21 is found in Matthew 5:15 and in Luke 8:16,11:33, while verse 22 is found in Matthew 10:26 and in Luke 12:2.

4. This demonstrates a couple of things; Jesus Christ taught the same messages on different occasions, since an itinerant herald would naturally be expected to teach the same message to different audiences.

5. That is reinforced by the use of the imperfect form of the verb le,gw (lego—to say), which should be understood in an iterative sense here.  He used to say to them…
6. Secondly, because they were taught at different times, one writer may have chosen to record the teaching on a particular instance, while another author may have recorded it on another instance.

7. Thirdly, Jesus would teach the same principles in different contexts, depending upon which aspect of the teaching He wished to emphasize.

8. The parable is easy enough to understand, since normal people need illumination within the house, and the lamp that provides the illumination is placed in a prominent place.

9. No one in his right mind would light a lamp to illuminate the house and then cover the lamp with a basket, or place it underneath the bed.

10. The Greek construction used the two negatives mh, (me—no, not) and ouv (ou—no, not), each of which are designed to serve a particular purpose.

11. The actual term mh,ti (meti) is used to invite a negative response to the question that it introduces, while the second question is introduced by ouv (ou—no, not), and invites a positive response to the question in view.

12. Therefore, the answer to the first question is no, while the obvious answer to the second question is yes.

13. The item in view is the Greek lu,cnoj (luchnos—lamp), which was a small oil-burning lamp that was made of metal or clay.

14. The lamp could be carried, but when one reached the place he intended to stay or use the lamp, it was placed upon a lucni,a (luchnia—lampstand) in a prominent place to provide as much illumination as possible.

15. Therefore, it would be ludicrous for a person to light a lamp, and cover it with a basket of any kind.

16. The Greek term mo,dioj (modios) is actually a Roman measure of grain that was the equivalent of around two gallons, or about one peck.

17. Not only would one not cover the lamp with anything that would obscure its ability to provide light, he would not place the lamp in a position in the house that would diminish its ability to be seen.

18. Therefore, this parable deals with a complete or partial covering of the lamp, which would effectively defeat the purpose for lighting it in the first place.

19. The introductory use of the conjunction ga,r (gar—for, because) is proof that verse 22 is to be understood as an explanation of verse 21, although Jesus does not explain exactly what is in view in the terms hidden and concealed.
20. The verse is neatly divided into two halves, which forms a good example of synonymous parallelism; this is a literary device in which the author sets forth a theme in the first line, and restates that theme in different words in the second line.

21. Jesus states that everything that is hidden or concealed is ultimately going to be publicly revealed or brought into sight.

22. If this were not so, then what was hidden would remain hidden, eventually be completely forgotten, would serve no further purpose, and would essentially become useless.

23. In context, Jesus is engaged in an extended teaching session that relied entirely on the parabolic method of communication.

24. Nevertheless, while those that were negative could not penetrate the meaning of the parables, those that are positive are assured that the truths of God’s Kingdom will be made evident.

25. In this context, there are a couple of important considerations that provide the understanding of what Jesus is emphasizing in this parable.

26. The first is the fact that the term lamp is used with the definite article, which suggests that a particular lamp is in view.

27. The second is the use of the present indicative of the verb e;rcomai (erchomai—to come), which is not a term that would normally be used of a lamp; normally a lamp is brought by an outside agent, it does not come.
28. The interpretation is made somewhat simpler by the fact that Jesus Christ explicitly identified one communicator as the lamp.  Jn. 5:35

29. Therefore, in context, Jesus Christ is referring the ministry of John the Baptist, which provided the people of Israel the Divine viewpoint (light) with respect to the Coming One.  Jn. 1:27,30

30. John the Baptist announced the Divine viewpoint that the Kingdom of Heaven was at hand (Matt. 3:2); the Kingdom is present in the person of the King, who must be manifested to Israel.  Jn. 1:31

31. John the Baptist provided insight into that which had been hidden even from him; the identity of Messiah was something that John the Baptist also had to have revealed.  Jn. 1:31-34 

32. Once he received that revelation, it was his job to make the hidden truth publicly known, clearly evident to the Jews.

33. In fact, the use of the family of terms derived from the verb fanero,w (phaneroo—to make something plain or evident, to expose something publicly) is used for the work of John the Baptist with respect to Jesus Christ.  Jn. 1:31

34. Therefore, John the Baptist publicly exposed the messianic secret, as he accurately and repeatedly identified the Messiah to the Jews.

35. The primary secret of God’s plan, which refers to the appearance of Messiah in history, is made accessible to any that were interested through the ministry of John the Baptist.

36. Although there are other applications one can make from this parable, (Jesus Christ is the light of the world—Jn. 8:12, 9:5; believers are lights to the world—Matt. 5:14; the witness of the life is viewed as a lamp—Matt. 5:15-16) these must not be confused with the interpretation in this context.

37. Given this enigmatic statement about John the Baptist, it is not surprising that Jesus Christ follows in verse 23 with a formula He used repeatedly.

38. This phrase is only used by Jesus Christ and implies a willingness to accept the information that is being presented, and not merely the reality of hearing it audibly.

39. He who has an ear focuses on individual believers, each of whom is then commanded to receive the information being communicated.

40. The nuance of let him hear, which is a third person command, is to pay attention to the teaching contained herein, discern exactly what it means, and make the appropriate application.
41. Overall, this parable does indicate that the hidden or secret things of God’s plan (those things that have not been manifested or made clear) will all be made clear in God’s time.

42. All the mysteries of God’s plan will ultimately be unfolded, but the mysteries of God’s plan are all found in Jesus Christ.  Eph. 3:3-9; Col. 1:26-27, 2:2

4:24 And He was saying to them, "Take care what you listen to. By your standard of measure it will be measured to you; and more will be given you besides.  {kai, (cc)--le,gw (viia--3s) was saying, taught on repeated occasions--auvto,j (npdm3p) the assembled crowd--ble,pw (vmpa--2p) lit. a command to see, keep your eyes open, watch out--ti,j (aptan-s) interrog.pron. what, which, that which--avkou,w (vipa--2p) you are hearing—evn (pd) in, with, by--o[j (aprdn-s) which--me,tron (n-dn-s) that by which something is measured, an instrument or vessel for determining the quantity of something--metre,w (vipa--2p) to measure something, to figure out what quantity is present--metre,w (vifp--3s) it will be measured, outside agent--su, (npd-2p)--kai, (cc)--prosti,qhmi (vifp--3s) lit. to put or place toward, to add something to what already exists--su, (npd-2p) you all}

4:25 "For whoever has, to him more shall be given; and whoever does not have, even what he has shall be taken away from him."  {ga,r (cs)--o[j (aprnm-s+) who, whoever--e;cw (vipa--3s)--di,dwmi (vifp--3s)--auvto,j (npdm3s)--kai, (cc)--o[j (aprnm-s+) who, whoever—ouv (qn)--e;cw (vipa--3s)--kai, (ab) ascensive, even--o[j@ (apran-s) that which, what--e;cw (vipa--3s)--ai;rw (vifp--3s) to lift up, pick up, to carry away, to remove--avpo, (pg)--auvto,j (npgm3s) the one not having}

Exposition vs. 24-25

1. Mark continues to record the parables that Jesus Christ taught during the extended teaching session, which lasted for most of the day in view.

2. As he has done before, he uses the imperfect of the verb le,gw (lego—to say) to indicate that these things were not taught on an isolated occasion, but were a regular part of Jesus’ parabolic teachings.

3. Having dealt with the reality of Divine revelation in the parable of the soils and in the parable about the lamp, Jesus Christ now addresses the subject of human responsibility when dealing with the Divine viewpoint.

4. The principle of revelation and response are very important elements within this chapter, and Jesus does not stress either one to the exclusion of the other.

5. He had just made it evident that God did not attempt to hide His plan from those that wanted to know it (Mk. 4:21-22), in spite of the fact that those that do not want to know it cannot effectively penetrate the mysteries of the parables.  Mk. 4:11-12

6. Now He turns to elaborate on the principle that has been stated twice previously in this chapter, which emphasizes the responsibility of the hearers.  Mk. 4:9,23

7. In these two verses, Jesus Christ offers a command that borders on a warning, a statement of principle that may be applied to a number of situations, and a promise for one type of believer, coupled with a judgment on another type of believer.

8. The first portion of the verse employs the imperative form of the verb ble,pw (blepo—to see), which in this context has nothing to do with physical sight.

9. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.

10. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some danger in not hearing properly.

11. In verse 24, Mark emphasizes what the crowds are hearing from Jesus (what/that which you hear), while Luke emphasizes the manner in which they listen to Him (how you hear).  Lk. 8:18

12. Both commands have the effect of reinforcing what has just been stated in verse 23, which was the 3rd person command to hear/listen/pay attention!
13. Mark and Luke combined indicate that the command to listen is explained more fully by the command to listen attentively, and to listen with discernment.

14. In fact, this entire discourse stresses the underlying principle of revelation and response to the revelation; it deals with the reality that there is a type of hearing that is not effective and a type of hearing that is.

15. This command indicates that there is no room for any lack of concentration or discernment among those that are hearing Jesus teach.

16. Jesus Christ next moves to a general principle, which is recognized as a proverbial saying that has been found in grain contracts in the ancient world.

17. The reason for having to specify the measure of the lender is that there was no authority in the ancient world that standardized or regulated measures.

18. Although the Rabbinic understanding of this statement was that it referred to the suitable judgment of God (i.e. the punishment should fit the crime)
, Jesus tends to use it in a positive way in His teachings.  Mk. 4:25; Lk. 6:38

19. In this context, it clearly refers to the principle of diligent and careful hearing, paying close attention to that which is taught, since what one gets out of the teaching is going to be proportionate to what one puts into it.

20. Therefore, while the communicator has a great responsibility to communicate the truth in an accurate way, the believer has an equally great responsibility to deal with the truth in the appropriate manner.

21. What was true in Jesus Christ’s day is equally true today; the attitude that the believer brings to Bible class reflects his or her determination to hear the teaching clearly, evaluate it properly, and apply faith toward the truth.

22. The believer that brings his full measure will be blessed by God, Who is the unnamed agent of the passive verb metre,w (metreo—to give out a measured amount, to mete out or apportion); the future indicative indicates that this is a fixed reality.

23. Therefore, the positive believer that comes to Bible class, diligently and eagerly seeking the truth of God’s plan, has the promise that the particulars of that plan will be provided by God through the study and teaching of the pastor-teacher. 

24. Every pastor-teacher should recognize the tremendous responsibility he has to God in terms of doctrinal purity, since believers rely on him to provide the teaching that leads to godliness.  ITim. 6:3; Tit. 2:7 

25. However, even if the pastor-teacher fails at some point (although the diligent pastor-teacher desires to teach the truth at the highest level possible), this does not mean that God will not protect the diligent disciple.

26. This leads to the logical conclusion that even though the pastor-teacher is imperfect, he is capable of teaching the truth at a level that provides the good deposit for positive, diligent believers.  ITim. 6:20; IITim. 1:14

27. However, let it be stated explicitly, strongly, and repeatedly; this type of blessing and the lifestyle associated with it is not for the casual or careless believer, it is reserved for those that diligently seek Him.  Heb. 11:5-6

28. This means that the believer must be willing to learn and apply the particulars of God’s plan, which involves all the following.

a. Orientation to the time (in our case, the Church Age) in which one lives.

b. Orientation to the principle of the local church, the pillar and support of the truth.

c. Orientation to the function and authority of the pastor-teacher.

d. Consistency in Bible class.

e. Positive volition.

f. Humility.

g. Faith toward the Word of God.

h. Application of what is learned.

29. Jesus Christ promised that those who will devote themselves to learning the particulars of His plan will be blessed with a relationship with Him and the Father that other, less persistent believers are not.  Jn. 14:21

a. The final phrase of verse 21 deals with the fact that Jesus will reveal Himself to the adjusting believer in a unique way that He does not reveal Himself to others.

b. The verb evmfani,zw (emphanizo--disclose) is a strengthened form of a verb that means that Jesus will provide information with respect to the issues of life the believer faces; He will lay open His will to that believer, essentially making the unseen Jesus visible to the adjusting believer.

c. This unusual word is used to communicate the reality that the diligent believer will enjoy a special manifestation of the Lord's presence and blessing in His life.

d. As the positive believer learns the doctrines of the Word of God, he comes to recognize what sort of person Jesus Christ really is; as he acclimates to God’s plan for his life, Jesus Christ will personally reveal Himself in this believer’s everyday life in ways which are not fully described.

e. His personal presence forms the basis for blessing and confidence both in the present and into the future.

30. He goes on to state that such believers will find that the Father and the Son are so comfortable with them that they literally come to live with that believer.  Jn. 14:23

a. The statement that My Father will love him, refers to the fact that God is favorably disposed toward the positive, applying believer in ways that He is not toward the negative believer.

b. The analogy is that of a parent with two children; one diligent, obedient, and faithful, while the other child does not manifest these qualities that God seeks.

c. The normal parent loves both His children, but there can be little doubt that the child that manifests the qualities that his Father seeks will obtain more in the way of fellowship than the child that is  continually at odds with the parents.

d. The fact that God is absolutely and immutably righteous, and possesses maximum integrity makes His approval and fellowship all the more desirable.

e. That personal fellowship is here emphasized; the Father manifests His regard for this type of believer by providing His personal presence in the life of that believer.

f. Jesus is not here speaking of post-resurrection appearances, or of the Second Advent; He is teaching about the personal relationship that the growing, obedient believer has with the Father in time.

g. The term abode is the same term used in chapter 14, which conveys the spatial idea that God becomes your next-door neighbor and good friend.  Jn. 14:2

h. Like Abraham, every believer can become the friend of God.  James 2:23

31. These two verses indicate that Jesus Christ does not have to be visibly present on the planet for believers to learn His plan, orient to Him, and enjoy the blessing, approbation, and fellowship of both the Father and the Son.

32. Nevertheless, the type of believer that comes to God with the full measure, seeking Him in the manner that the Word of God instructs him to, will find that he will see God in his daily experience in ways that others do not.  Matt. 5:8; Heb. 12:14

33. As that believer continues to seek the truth and grows in the grace and knowledge of Jesus Christ, he will find that he will be blessed with the very truth he sought, which ultimately increases his doctrinal capacity.

34. Increased doctrinal capacity translates into increased capacity for life; increased capacity for life can certainly lead to increased blessings from God.  

35. David describes the life of the believer that has oriented to the principles of God’s plan and the types of blessing that God provides for those that diligently seek Him.  Ps. 23

a. He recognizes God is his ultimate spiritual leader, Who has the best interests of His sheep at heart.  vs. 1

b. He knows that God will provide everything he needs, so he suffers no lack.  vs. 1

c. This type of believer will find that orientation to God’s plan will lead to an idyllic lifestyle, as David describes in verse 2.

d. Divine guidance is a regular feature for the positive believer, since learning doctrine has taught Him to seek God first.  vs. 3

e. When the believer faces the ultimate test of physical death, he enjoys confidence, having the comfort of God’s presence at this most crucial of times.  vs. 4

f. This type of believer is still subject to the attacks of those hostile to God or the believer, but God provides blessing in the midst of these pressures.  vs. 5a

g. The cup represents David’s capacity for life, which God not only provides for, but also blesses beyond what is expected.  vs. 5c

h. The end for this believer is eternal life in the presence of the Lord.  vs. 6

36. However, the opposite is equally true; those that come with less than a full measure will find that they are shorted on their return.

37. Those that come to class with a hidden agenda, seeking to establish their own ideas, taking issue with doctrines with which they don’t agree, will find that they will not receive what it is they seek.

38. The believer that is shoddy in his attendance, inconsistent in class for whatever reasons he deems acceptable, will also find that he is not blessed with the spiritual insight that the diligent, positive believer is.

39. Any breakdown in the GAP system will ultimately result in a failure to learn and orient to the truth; this will result in a believer that does not enjoy the same relationship and fellowship with God that the diligent, positive believer does.

40. Jesus Christ goes on to promise that those that come with the proper measure will be blessed in a manner that is disproportionate to what they bring to the equation.

41. The verb prosti,qhmi (prostithemi—lit. give toward) means to add something to something else that is already present (Matt. 6:27); it has the added nuance of providing additional things as a benefit or blessing.  Matt. 6:33

42. The idea is that the positive, humble, believer that seeks to learn God’s plan will be blessed with the basic doctrines first; then, God will continue to bless that believer with doctrinal understanding that will surpass what may have been expected.

43. Again, with doctrinal orientation comes capacity for life; therefore, God will provide additional blessings and benefits for those that make seeking His kingdom and His righteousness their chief priority.

44. Verse 25 contains two doctrinal proverbial statements, which are designed to be encouraging on the one hand, but also serve as a warning on the other hand.

45. The use of the introductory conjunction ga,r (gar—for, because) indicates that verse 25 continues to elaborate on the principle that was introduced at the end of the previous verse.

46. As France has correctly observed, “Both aspects of that verse are taken up, the principle of reciprocity in the general outline of this saying, and that of God’s generosity going beyond strict equality in the idea of more being given to those who already have.”

47. The statement of verse 25 is derived from the realm of basic capitalism, which has demonstrated that economic disparities tend to grow greater over time.

48. There is a reason for the well-known adage that the rich get richer, while the poor get poorer; this means that things do not tend to equalize over time, but inequalities tend to become more pronounced.

49. The initial phrase in verse 25, whoever has, refers to the positive diligent disciple that has not only heard the truth, but has gapped the information and is in possession of the truth that has been revealed.

50. This type of positive believer will continue to be blessed by God with greater insight and understanding; Matthew makes the added observation that he will come to possess the truth in an abundant fashion.  Matt. 13:12

51. In that regard, doctrine is cumulative; the basic foundation of doctrinal truth forms the basis for the potential of an understanding of the entire realm of revealed truth (the faith).  Eph. 4:13

52. Additionally, the positive believer that is oriented to the truth that is clearly revealed will also be blessed with insight into the deeper things of doctrine that only a mature believer understands.  Col. 2:2

53. An example of this is the ability of the positive, adjusting believer to understand things in the plan of God that are not explicitly revealed in Scripture, but are clearly true nonetheless.

54. For instance, there are no verses that fully explain the trial of Satan, his sentence to the Lake of fire, and the fact that he is currently free only on appeal.

55. Another benefit the positive, adjusting believer receives is insight into the prophetic word, which is hidden from the less diligent, less intellectually honest, less positive believer.  IIPet. 1:19 

56. For instance, most do not understand the place the United States plays in the prophetic word; thus, they do not have the benefit of understanding where they are in history, or what applications to make or avoid.  Rev. 18

57. On the other hand, the type of believer that hears the truth in bits and pieces (not faithful in Bible class), is not sufficiently positive, is not intellectually honest, or is simply pursuing his own agenda, will not receive further insight into the mysteries of God’s plan.

58. Although such a believer does know some initial truth, as seen in the phrase even what he has, that truth is not safe in the angelic conflict apart from continued positive volition, intellectual honesty, and diligence.

59. Luke goes even further to indicate that this type of believer is living in a state of self-delusion, in that he believes his level of doctrine and understanding to be greater than it actually is.  Lk. 8:18

60. There are many believers that are not willing to understand and orient to the clearly revealed precepts of God’s word; nevertheless, this type of believer is often deceived by himself into believing that he knows far more than he does.

61. Arrogant believers that are certain they are oriented, while rejecting numerous portions of God’s word, often manifest their arrogance by an insistence on the notion that they have just as much understanding as their spiritual leader.

62. The insolent presumption that sheep have greater insight into the truth than the positive, diligent, and trained shepherd should be exposed to the ridicule that such nonsense deserves.

63. Therefore, those that are committed and focused on the teaching are blessed with a real relationship and fellowship with God, while those that are not so focused will find that the truth simply fades away from them.

64. Both verbs in this passage are passive in form, which should be understood as Divine passives; God is the unnamed agent that blesses the positive, attentive believer with greater insight, while denying that same insight to the negative believer.

65. In fact, what small amount of doctrinal understanding was there initially will be lifted up and removed by God Himself, as an active judgment on those that will not pay the price.  

66. Luke indicates that the type of believer that does not consider all these issues, and then fails miserably, should be rightly held up to public ridicule.  Lk. 14:27-30

67. Luke goes on to explain that those that manifested some degree of positive volition initially, but who become spiritual casualties through arrogance or any other factor, are not of any benefit to positive believers, or to God.  Lk. 14:34-35

68. When one encounters a believer that at one time was positive to Bible doctrine, and then subsequentely went negative, he should not be shocked to find a paucity of understanding; this is very often coupled with a rejection of doctrines, which said believer previously believed and embraced.

69. What is true in time will also be proven true in the future manifestation of God’s Kingdom; any benefit that may have come to the negative believer will be forfeited in Ph3.  ICor. 3:13-15; Heb. 10:35-39; Rev. 22:19

70. The reality of revelation seen in verse 22, which optimistically indicates that God has the intention of revealing the truth, is now countered with the pragmatic reality that there will be many that will not benefit from the Divine viewpoint.

71. As seen above in the parable of the soils, while the truth is the truth in all cases, there is only a particular type of believer that will exploit the truth and eternally benefit from it.

4:26 And He was saying, "The kingdom of God is like a man who casts seed upon the soil;  {kai, (cc)--le,gw (viia--3s) was saying, used to say--ou[twj (ab) in this manner, thus, so--eivmi, (vipa--3s)--h` basilei,a (n-nf-s)--o` qeo,j (n-gm-s)--w`j (cs) as, like--a;nqrwpoj (n-nm-s)--ba,llw (vsaa--3s) might cast, might throw--o` spo,roj (n-am-s) kernal of a fruit, seed--evpi, (pg)--h` gh/ (n-gf-s) earth, ground, soil}

4:27 and he goes to bed at night and gets up by day, and the seed sprouts and grows-- how, he himself does not know.  {kai, (cc)--kaqeu,dw (vspa--3s) 22X, used here of literal sleep--kai, (cc)--evgei,rw (vspp--3s) to wake up, to arise, to get out of bed--nu,x (n-af-s) night, nighttime; accus. of measure, extent of time--kai, (cc)--h`me,ra (n-af-s) day, daytime night and day, continually--kai, (ch)--o` spo,roj (n-nm-s) the seed previously cast--blasta,nw (vspa--3s) to grow or produce, to sprout new growth, to bud--kai, (cc)--mhku,nw (vspm--3s) 1X, to make long, to grow--w`j (cs) unusual use of hos, but the idea here is how?—ouv (qn)--oi=da (vira--3s) does not know--auvto,j (npnm3s) emphatic, he himself}

4:28 "The soil produces crops by itself; first the blade, then the head, then the mature grain in the head.  {auvto,matoj (a--nf-s) 2X, that which happens without any visible cause, by itself, spontaneously, automatically--h` gh/ (n-nf-s) the earth, soil--karpofore,w (vipa--3s) 8X, to produce fruit, to yield a harvest--prw/toj (abo) first--co,rtoj (n-am-s) a shoot or sprout of grass or grain--ei=ta (ab) that which next in order of events, then--sta,cuj (n-am-s) 6X, connected with the verb histemi, a standing grain, the beginning of a spike or ear of corn--ei=ta (ab) next--plh,rhj (a--am-s) full, complete, in context here “mature”--si/toj (n-am-s) general term for wheat, corn, barley, or grain—evn (pd)--o` sta,cuj (n-dm-s) the spike}

4:29 "But when the crop permits, he immediately puts in the sickle, because the harvest has come."  {de, (ch)--o[tan (cs) temporal part. of contingency, at the time that, whenever--paradi,dwmi (vsaa--3s) lit. to hand over or give over--o` karpo,j (n-nm-s) the fruit, the harvest--euvqu,j (ab) immediately--avposte,llw (vipa--3s) to send out, to dispatch on a mission—to, dre,panon (n-an-s) 8X, a curved sword for cutting down plants, a sickle, a scythe--o[ti (cs) causal--pari,sthmi (vira--3s) lit. to stand alongside, to be present, “has come”--o` qerismo,j (n-nm-s) 13X, the act of harvesting or the time of reaping or harvesting}

Exposition vs. 26-29

1. The first and most evident thing about this parable is that it is not recorded in any of the other Gospels; it is unique to Mark.

2. Jesus Christ has already made it plain that His teaching will be in parabolic form, with no explanations offered to the crowds; however, He does explain the interpretations to His disciples privately.

3. In this case, this similitude (that which shows a similarity or resemblance to something else) concerns itself with the Kingdom of God.
4. As stated earlier in this chapter, these parables emphasize the mystery aspect of the Kingdom, which began to be manifested in limited ways during the First Advent.

5. As we shall see, each parable or simile deals with a specific aspect of the Kingdom of God, which is, by its very nature, so complex as to defy a single, simple explanation.

6. Therefore, Jesus Christ used parables to communicate various aspects, properties, conditions, or activities within the Kingdom of God.

7. These conditions or activities, which were evident in some limited ways during the ministry of Jesus Christ, will continue during the extended mystery aspect of the Kingdom—the Church Age.

8. Although it would be expected that Jesus explained all these parables when His disciples asked Him later that day, Mark does not include an explanation for the next two teachings.

9. This suggests that the reader is expected to have enough of a frame of reference to interpret and understand the teaching on his own.

10. Therefore, believers should rightly conclude that they already have the keys to interpretation based on what has already been explained in chapter 4.

11. Since the chapter has strongly emphasized the principles of revelation and response, it would seem logical to see these final two parables as further clarification of one or both of those principles.

12. While the parable of the soils emphasized the different types of volitional response to God’s Word, this parable will limit its focus to the good soil, as seen in the fact that it bears fruit.

13. Since such is the case, it must deal with what we would refer to as the normative Christian way of life, as manifested by the fruitful believers of verse 20.

14. There is nothing that suggests that the foundational elements of the parable are to be understood in any different way than the parable that Jesus Christ has already interpreted.

15. Therefore, the seed represents the Word of God, the farmer represents the communicator, and the soil represents the volition of the believer.

16. The fact that the seed germinates and produces a plant is parallel to the reality that one believed the gospel and becomes a member of God’s family.

17. In this case, there is no emphasis on anything the farmer does after he plants the seeds; rather, the emphasis is on the fact that, at a certain level, once the crop is sown, the farmer simply has to content himself to wait for the results.

18. At this point, the parable clearly deviates from what would happen in real life; this is an indication that the reader should consider just exactly how the Kingdom of God is like the inactive, uncomprehending farmer.

19. The first part of verse 27 deals with the inactivity of the farmer with respect to the seeds he has planted; he simply goes about his other business, and leaves the crop to itself.

20. The order of events, beginning with going to bed at night, and arising during the day, is clearly a reflection of the Jewish thinking that the day actually begins in the evening, as per the Genesis account.  Gen. 1:5,8

21. The latter portion of the verse expresses the reality that one does not have to fully understand something in order for that something to work.

22. The farmer does not have to be an expert on agricultural biology in order to grow crops; he need only understand certain basic principles of plant life in order to be a successful farmer.

23. The seed has the principle of life within it; the farmer does not have to do anything more than place the seed in the soil and let nature take its course.

24. This is designed to teach that the communicator must be content with teaching the truth and allowing his plants to grow at their own rate.

25. Along this line, the communicator does not know what an individual plant needs; he cannot determine what amount of water, heat, or light the plant needs to mature.

26. This indicates that he does not know exactly what area of teaching, what tests or circumstances, or what exact instruction his plants might need to advance and excel in the Christian way of life.

27. What one can know is that in God’s Kingdom, the Word of God has the inherent power to produce new life and sustain that life, which is represented by the phrase the seed sprouts and grows.
28. When the gospel of Jesus Christ comes into contact with the proper type of soil (positive people), that small beginning (faith in Christ) has the potential for producing new life, growth, and a great harvest.  Rom. 1:16

29. Additionally, once the farmer commits the seed to the soil, the process is, in many ways, out of his control; he must simply recognize and have faith in the inevitable fact that the seed will produce life on its own.

30. Therefore, like Paul, all communicators must recognize that the gospel will produce that which it is supposed to in those that are positive.  

31. It does not need to be modified, spruced up, made more exciting or any other thing; the simplicity of the truth will commend itself to those that are positive and will produce results.  ICor. 2:1-5; Eph. 1:13

32. What is true of the Ph1 gospel is equally true of the Ph2 truth of doctrine; the communicator must recognize that the teaching of the truth (sowing seeds) has the inherent power within it to produce God’s desired results.  Col. 1:6

33. This teaches that the communicator (in our dispensation, the pastor-teacher) must simply content himself with teaching the Word of God, recognizing that those that are positive will eventually produce fruit on their own.

34. While the goal of our instruction is recorded in I Timothy (ITim. 1:5), that goal is not attained by fleshly power or by human wisdom; it is only attained by means of the working of the Holy Spirit and unseen dynamic of Bible doctrine in the inner man.  Eph. 3:16-21

35. While the pastor-teacher loves his congregation, he must recognize that the power of God is inherent within His Word; he does not have to resort to anything other than the strict teaching of the truth in order for the seed to finally produce fruit.  Isa. 55:11

36. This is made explicitly clear in verse 28; the soil (analogous to the volition of the believer) produces crops all by itself.

37. The Greek term auvto,matoj (automatos—by itself) relates to that which happens without any visible cause; the Greek word order emphasizes this point, as this term heads the sentence.

38. The term refers to that which is spontaneous, that which one does by acting on his own, without the instigation or intervention of another person.  Acts 12:10

39. Again, verse 28 emphasizes the primacy of the soil in this matter; communicators must recognize that the chief determining factor in how believers respond and grow is their volition.

40. Therefore, while the communicator may appeal to the volition of a believer by means of various teachings, exhortations, requests, etc., he is not free to attempt to manipulate volition in any inappropriate ways.

41. This rules out seeking to motivate believers by means of guilt, coercion, or other methods; it also prohibits attempts to manipulate volition by means of unsolicited aid, feigning sympathy, legalism, emotionalism, force, or any other means.

42. The communicator must simply teach the truth of the Ph1 gospel and Ph2 doctrines, and largely maintain a hands-off approach, which means he does not seek to interfere by inappropriately seeking to involve himself in the growth process.

43. As is clearly seen in verse 28, the positive believer will go through the normal process of growth, which should not be manipulated, and which cannot be effectively rushed.

44. In that regard, there is little to be gained from monitoring the progress of the plant, since it will grow at the predetermined genetic rate; believers will likewise grow in the same manner and rate that their volition determines.

45. Communicators or believers that set arbitrary standards for the rate and timing of spiritual growth essentially deny that the Lord is in control of spiritual growth.

46. This does not mean that pastors are to ignore the matter of spiritual growth, or the necessity of it; it simply means that he cannot set arbitrary standards and attempt to enforce progress upon believers.  ITim. 4:15

47. This parable suggests that there are three distinct, observable stages in the life of a normal plant, as seen in the use of the ordinal adjective prw/toj (protos—first), which is followed by two usages of the adverb ei=ta (eita—then).

48. This indicates a clear sequence in the growth of any normal plant, which is analogous to the three stages of spiritual growth of the positive believer.

49. This concept of three distinct stages of growth is taught by the apostle John, using the stages of human growth to make the same point.  IJn. 2:13-14

50. Both these analogies indicate that there are normal, expected stages of growth, which may not be effectively bypassed.

51. All believers were at one point spiritual babies, then the positive believer moves to the adolescent stage of growth, and then finally to maturity.   

52. Additionally, while there are certain characteristics that are indicators of the stages of spiritual growth, it is equally evident that the Word of God is relatively vague about what constitutes the entrance into a more mature stage of growth.

53. Therefore, to attempt to determine precisely at which point a believer moves from being a baby to an adolescent, or from an adolescent into maturity, is an exercise in futility and a waste of the believer’s time.

54. What difference does it truly make when the believer makes these transitions, as long as he continues to grow and advance spiritually?

55. Verse 29 has been recognized by most interpreters to contain unusual language, since this is the only time out of 119 occurrences that the verb paradi,dwmi (paradidomi—to hand over, to betray, to deliver something or someone to someone else) is used of an inanimate subject.

56. Secondly, the verb avposte,llw (apostello—to send out for a purpose, stresses authority) is unexpected, since one already has authority to wield a sickle over his own crops.

57. Additionally, the noun dre,panon (drepanon—sickle, scythe) is only used 8 times, and seven of those are found in the eschatological context of the book of Revelation.  

58. This has prompted the majority of interpreters to interpret this portion of the parable in an eschatological sense, largely basing their view on the fact that Joel 3:13 seems to provide the background for verse 29.

59. However, one obvious problem with that view is that the passage in Joel does not concern itself with a good harvest, but with the judgment on the nations that oppose Israel.  Joel 3:12-14

60. However, it is not unbelievers that are harvested (judged), or even the plants themselves (believers), the only thing harvested is the mature fruit or grain.

61. The conjunction o[tan (hotan) serves to indicate contingency; it indicates the conditions under which the action of the main clause takes place.

62. The idea is that the farmer does not know exactly when he will begin to harvest his crops and profit from his work; that timing literally varies from crop to crop and even from plant to plant.

63. Nevertheless, once the farmer sees the mature fruit or grain, he springs into action, as he recognizes that the time for the harvest has arrived. 

64. There can be little doubt that the one that does the harvesting is the same farmer that initially planted the seeds, so since the farmer initially represents the communicator, he must continue to represent the communicator.

65. In order to maintain consistency in interpretation, the mature grain in verse 28 is the result of the verb karpofore,w (karpophoreo—bearing fruit, producing a harvest) in verse 20, and refers to the Divine good production of the positive believer.

66. This explains the use of the verb paradi,dwmi (paradidomi—to hand over), since there is a strong volitional element in the matter of Divine good production.

67. Therefore, when the farmer observes the plant loaded with ripe fruit or grain, he immediately takes advantage of that production and harvests it for his own benefit.

68. This parable is designed to teach that one of the mystery aspects of the Kingdom of God is that those that communicate the gospel and/or sound doctrine are to profit physically from those for whom the communicator provides spiritual benefits.

69. This begins with the twelve apostles, as Jesus Christ instructs them not to concern themselves with their living grace, but to rely on the provision of God through the applications of those they instruct.  Matt. 10:9-10

70. This means that they had to trust in God’s providential care and the applications that others would make toward them in their ministries.

71. The same principle continues to operate during the Church Age, since communicators are to reap physical blessings from those for whom they labor spiritually.  ICor. 9:14; ITim. 5:17-18; IITim. 2:6

72. However, the farmer has to be patient regarding the production of fruit (as seen in the relative inactivity in our parable), since a number of factors, not the least of which is time, will determine the level and quality of production.  James 5:7

73. It would be ludicrous for the farmer to plant his seeds and then expect to harvest the crop when he saw the initial shoots coming through the soil, or even when the immature fruit began to appear.

74. The comparison indicates that the communicator must be patient and not expect those that are less mature spiritually to apply Bible doctrine at the same level as those that have reached greater levels of maturity.

75. As the believer matures in doctrine, growing in the grace and knowledge of Jesus Christ, he not only understands the parameters of Divine good production, he is capable of making great applications that benefit the farmer.

76. In the related analogy of the shepherd and the sheep, the harvesting of the grain corresponds to the practice of shearing the sheep.

77. If sheep are not sheared annually, they would suffer immensely from the heat in which they live; if the crops are not harvested when they are ripe, they simply fall to the ground, rot, and are wasted.

78. Therefore, while this all might sound very self-serving on the part of the communicator, there are sound doctrinal reasons for this principle in the angelic conflict.

a. Jesus Christ established and taught this principle.

b. Paul and the other apostles taught and practiced this.

c. It is consistent with the principles of volition and grace.

d. It is consistent with the principles of sowing and reaping.

e. It forms the basis for the SG3 of the positive believer.

79. There is the additional principle that those that produce mature fruit will further come under the blessing of God in ways that transcend previous levels of blessing.  Heb. 6:7-8

80. In the end, the positive, mature believer that applies consistently at a high level becomes a source of great benefit and encouragement to the communicator, and comes under the maximum blessing of God.

4:30 And He said, "How shall we picture the kingdom of God, or by what parable shall we present it?  {kai, (cc)--le,gw (viia--3s) was saying, used to say--pw/j (abt) interr.adv. how?, in what way?--o`moio,w (vsaa--1p) to make something like something else, to compare something to something--h` basilei,a (n-af-s)--o` qeo,j (n-gm-s)--h; (cc) or—evn (pd) in, with, by--ti,j (a-tdf-s) with what--auvto,j (npaf3s) it=the kingdom--parabolh, (n-df-s) parable--ti,qhmi (vsaa--1p) to set, put, put in place, “present”}

4:31 "It is like a mustard seed, which, when sown upon the soil, though it is smaller than all the seeds that are upon the soil,  {w`j (cs) like, as--ko,kkoj (n-dm-s) grain, seed--si,napi (n-gn-s) the mustard plant--o[j (aprnm-s) which seed--o[tan (cs) when, whenever--spei,rw (vsap--3s) to sow seed, whenever it may be sown--evpi, (pg) upon--h` gh/ (n-gf-s) earth, ground, soil--mikro,j (a-mnn-s) comparative of small, smaller--eivmi, (vppann-s) being--pa/j (a--gn-p)—to, spe,rma (n-gn-p) lit. the source from which something else is propagated, the seed—to, (dgnp) the seeds--evpi, (pg)--h` gh/ (n-gf-s) the earth}

4:32 yet when it is sown, it grows up and becomes larger than all the garden plants and forms large branches; so that THE BIRDS OF THE AIR can NEST UNDER ITS SHADE."  {kai, (ch) and, but, yet--o[tan (cs) whenever--spei,rw (vsap--3s) it has been sown--avnabai,nw (vipa--3s) to go up, to ascend, “grows up”--kai, (cc)--gi,nomai (vipn--3s) becomes--me,gaj (a-mnn-s) comparative of large or great, larger--pa/j (a--gn-p)—to, la,canon (n-gn-p) 4X, edible garden herbs, vegetables--kai, (cc)--poie,w (vipa--3s) to make or do, “forms”--kla,doj (n-am-p) the branch of a woody tree or shrub--me,gaj (a--am-p) great, large--w[ste (ch) used with the infinitive to express result--du,namai (vnpn) as a result, it is able--u`po, (pa) under, beneath, below--h` skia, (n-af-s) the shadow or shade cast by an object--auvto,j (npgn3s) the mustard plant—to, peteino,j (ap-an-p) winged creatures of any kind, birds, fowl--o` ouvrano,j (n-gm-s) the heavens, the sky--kataskhno,w (vnpa) lit. to tent down, to take up residence, to dwell}

Exposition vs. 30-32

1. As has been the case, Mark records Jesus’ teaching by using the imperfect of the verb le,gw (lego—saying, used to say), which indicates that Jesus taught these parables on a repeated basis.

2. The subject of His enigmatic teachings was the Kingdom of God, a comprehensive phrase that is used to communicate various aspects of God’s Kingdom.

3. The Kingdom of God has a large number of facets, but all flow from the reality of a kingdom, which includes the King, His domain or jurisdiction, and His subjects.

4. One should begin by defining what a kingdom is; in short, a king(dom) is the (dom)ain of a king, which defines the boundaries of his rule or jurisdiction, and those living within that domain (subjects).

5. When dealing with God, it should be evident that His kingdom encompasses every other domain within the created universe.
6. Although God is king whether or not anyone acknowledges that reality, it is evident that He is demonstrated to be the Sovereign as people orient to Him and submit to His rule.
7. The Kingdom of God has a number of qualities; it is eternal, has both visible and invisible manifestations, is both internal and external for His subjects, is both present and future, and is governed by His views (Bible doctrine).
8. The Kingdom of God is present with Jesus Christ, the King, and is said to come near to people as God’s plan is carried out by Jesus, or by anyone willing to do His will.  Mk. 1:15
9. Therefore, the manifestation of God’s Kingdom at the time of Christ was inaugurated by the presence of the King and the manifestation of the truth; the apostles and other believers continued this as they functioned as emissaries of that Kingdom.  Lk. 10:8-11
10. We have seen in the previous parable that the concept of spiritual growth, Divine good production, and the harvest are all part of the mystery aspects of that Kingdom.
11. Jesus Christ now asks two questions that indicate that He is beginning to deal with another mystery aspect of that eternal Kingdom.
12. The use of the two questions signifies that the plan of God is complex enough to demand the use of easily understood earthly analogies to explain it, even to positive volition.
13. The first question uses the verb o`moio,w (homoioo), which is used in two ways in the Bible; the first way it is used is of that of becoming like someone or something (Matt. 6:8; Heb. 2:17), while the second manner in which it is used is that of making a comparison.  Matt. 7:24,26
14. It is the second usage that should be understood in our verse, as Jesus Christ asks how we may compare (present, represent) the Kingdom of God.
15. The second question focuses on how we can best represent the Kingdom of God; what physical reality best explains the particular aspect of that Kingdom Jesus wanted to communicate to His disciples?

16. This indicates that He would have to be precise as He could, determining what parable would serve His purpose on this occasion. 

17. A parable is a narrative or saying of varying length, designed to illustrate a truth especially by the use of comparison or simile; as such, the Greek term parabolh, (parabole) may be translated as comparison, illustration, parable, proverb, or maxim.
18. The previous parable focused more on the mysterious process of spiritual growth within the Kingdom on an individual basis.

19. That parable focused on the internal, unseen aspect of the Kingdom, as the Word of God performs its work within believers; this work is interminable (continual), often progressing at such a gradual rate that it is not readily observable.

20. As with any parable, one must first identify the central truth that Jesus Christ is seeking to communicate.

21. As we will observe, this parable deals with the external manifestation of the Kingdom of God, and clearly deals with the matter of the relative size of the Kingdom from its inception to its final glorious form.

22. This parable is designed to teach how the kingdom will develop from the smallest of beginnings into something that will be greater than anyone could have possibly imagined.

23. This mystery aspect of the Kingdom of God was in opposition to what most people thought about kingdoms in general; it was in stark contrast to the Jewish beliefs about the Kingdom of God specifically.

24. Ancient kingdoms often displayed their might through dazzling parades, elaborate architecture, extravagant celebrations, and by fielding and maintaining a great army. 

25. It was not (and still is not) unusual for people to measure kingdoms by how much they can dazzle people through pomp, circumstance, splendor, and displays of power.

26. Therefore, when Jesus announced the arrival of the Kingdom of God, those living at that time would have likely expected parades, armies, construction projects, and some manifestations of the glory of the King. 

27. The average Jew believed that when the Kingdom of God came, that it would come with such force and power that foreign armies and powers would be subdued under its dynamic advance.

28. The Jews especially believed that the Roman occupation of the land of Israel would be eliminated when God's Messiah was firmly established as ruler in Jerusalem.

29. The belief was clearly manifested on at least one occasion, as the crowds (can you spell maladjusted) intended to put Jesus Christ in office by means of force.  Jn. 6:15

30. Therefore, it is not unexpected that there was a mental disconnect between their concept of kingdom, and what seemed to be happening under the ministry of Jesus Christ. 

31. Jesus now likens one aspect of the Kingdom to a mustard seed, which has generated a good deal of controversy since there are actually seeds that are smaller than a mustard seed.
32. The mustard seed in view was most likely the Sinapis nigra, or black mustard seed, which is cultivated to produce the products of mustard and mustard oil.
33. The Greek term spe,rma (sperma—seed) is to be understood as referring to seeds sown in an agricultural setting, which are seeds that are intentionally planted as a crop to be grown, harvested, and eaten.  Matt. 13:24,27

34. Of all the seeds that were sown at that time in the Middle East, and all the seeds that are sown today to produce edible products, the mustard seed was and still is the smallest. 

35. This has been affirmed by Dr. A. L. Shinners, the director of the herbarium at Southern Methodist University in Dallas, as he observes that "...the mustard seed would indeed have been the smallest of those likely to have been noticed by the people at the time of Christ. The principal field crops (such as barley, wheat, lentils, beans) have much larger seeds.” 

36. He goes on to point out that there are various weeds and wild flowers belonging to the mustard, amaranth, pigweed, and chickweed families with seeds as small or smaller than mustard itself, but they would not have been particularly known or noticed by the inhabitants of Palestine.
37. Further, those weeds and wild flowers (the wild orchid has an almost microscopic seed) would not have been planted and cultivated for food. 
38. The tiny size of the mustard seed was also proverbial in the time of Christ, as the rabbis often used it to describe the smallest amount, something that was insignificant, tiny, and unremarkable.

39. In spite of the small size of the mustard seed, it normally grows into a remarkably large plant that is often at least 9 feet tall and having a diameter of up to 3 feet.

40. It does not grow into a large tree, but if left alone can grow up to 15 feet tall, with a diameter of up to 6 feet; the main stalk becomes thick and woody, and the branches can easily support the weight of a bird.

41. It should be noted that the mustard plant becomes a dense woody shrub, resembling a tree, but is not technically a tree.

42. The Greek term la,canon (lachanon) is a restrictive term that referred only to edible garden herbs or vegetables that were cultivated for food.
43. While both Matthew and Mark note this, Luke states that it becomes a de,ndron (dendron), which refers to any large woody plant, or in this case, one that resembles a tree.
44. Therefore, it is no exaggeration to say that the mustard plant becomes larger than all the garden plants, since it far exceeds the size of any herb that is cultivated in a garden environment; so much so, that it more resembles a tree than an herb like basil, coriander, etc.
45. The plant will develop large branches that makes it possible for small animals and birds to use it for cover against their natural predators.

46. The last portion of verse 32 contains allusions to Old Testament passages that equate the glory of a kingdom to that of a large tree. 

47. The kingdoms in view are the Kingdom of Jesus Christ (Ezek. 17:22-24), the Assyrian kingdom (Ezek. 31:3-6), and Babylon under the reign of Nebuchadnezzar.  Dan. 4:10-12

48. Any Jew hearing Jesus Christ teaching would have immediately recognized these allusions and would have equated the mustard plant/tree with a kingdom.

49. As with the previous parables, the seed is identified as the Word of God, with one important distinction; since Jesus Christ announced the type of seed, the parable focuses on a specific doctrine in the Word of God.

50. The specific doctrine in view is that of the Millennial Kingdom, which will surpass all other kingdoms in glory, size, and significance.

51. The fact that the mustard seed is used (again, something proverbial for being small) is designed to denote that the very limited reception of the Word of God by Jesus’ disciples is not indicative of the final result.

52. Very few accepted the doctrine that Jesus Christ taught, since many had their own preconceived notions about God’s Word, His Messiah, His coming Kingdom, and other matters as well.

53. Therefore, this teaching should have informed those that witnessed the initial proclamation of the Kingdom by John the Baptist, Jesus Christ, and the 11 apostles, that the full majesty of the Kingdom had yet to be seen.

54. Secondly, we now know that patience was going to be an absolute necessity, since the time from the planting of the seed to the plant reaching its maximum growth is to be measured in millennia.

55. This parable is obviously used by Jesus Christ, and recorded by the gospel writers, to provide encouragement when believers encounter difficulty and question the direction of God’s plan.

56. The parable teaches believers that the inevitable result of the doctrinal teaching of Jesus Christ (to such a small and localized audience) will be the glory of the Millennial Kingdom.

57. In the parable, the branches represent believers; those that have made the salvation adjustment will be the immediate subjects in that Kingdom.

58. Those that remain positive and make the other adjustments in God’s plan will be blessed with positions of authority within that Kingdom, commensurate with their input into God’s plan.  Lk. 19:15-19; Rev. 2:26-27

59. The birds in this parable are not seen to be acting against the interests of the one sowing the seed, and should not be identified as they were in the parable of the soils.

60. Rather, the birds in this parable, as in the Old Testament citations, represent those people that will benefit from the conditions that will exist within the Millennial Kingdom.

61. The Millennial conditions will involve 1000 years of worldwide peace and prosperity (Isa. 2:4), increased longevity within the human race (Isa. 65:20), a loss of the ferocity of animals (Isa. 11:6-9), a lack of crime, and universal justice for all.  Isa. 9:7

62. The passage in Ezekiel indicates that the birds are to be identified as all great nations (Ezek. 31:6), and as all the peoples of the earth.  Ezek. 31:12

63. In the initial stages of the Millennium, the birds must all be believers, since all unbelievers are purged from the planet at the judgment of the sheep and goats.  Matt. 25:41ff

64. However, that is not to say that some unclean birds will not benefit from the Kingdom of Christ, and yet refuse to believe on Him for salvation.

65. It is evident that although all benefit from the conditions brought about by the Kingdom of Christ, all are not positive as seen in the following two facts.

a. There are those people that will refuse to participate in the required Feast of the Lord, demonstrating negative volition.  Zech. 14:17-19

b. By the end of the Millennium, negative volition appears to once again be in the majority.  Rev. 20:8-9

66. Applications from this parable would include the following.

a. Do not judge the validity of anything by its size.

b. Small beginnings may well result in great endings.

c. Be patient, since time is required for God’s plan to come to fruition.

d. Both believers and unbelievers are blessed by association with Jesus Christ.

e. What is true of the Millennial Kingdom is also true of the Church, which began with a small group of obedient believers that will ultimately number into the millions or billions.  Acts 1:15

f. The initial core group (seed) has resulted in the evangelism of the world, and the conversion of untold numbers.

Doctrine of the Millennium
4:33 With many such parables He was speaking the word to them, so far as they were able to hear it;  {kai, (cs) not translated--toiou/toj (a-ddf-p) denotes that which is like some person or thing, such a kind as, such a type--parabolh, (n-df-p)--polu,j (a--df-p) great, much, many--lale,w (viia--3s) he was saying, used to say--auvto,j (npdm3p) to them--o` lo,goj (n-am-s)--kaqw,j (cs) even as, exactly as--du,namai (viin--3p) to be able, to have power--avkou,w (vnpa) comp.infin. to hear it}

4:34 yet He did not speak to them without a parable; but He was explaining everything privately to His own disciples.  {de, (cc) but, now--cwri,j (pg) denotes the lack or absence of something, apart from, without--parabolh, (n-gf-s) choris takes the gen.—ouv (qn)--lale,w (viia--3s) speaking, communicating, expressing Himself--auvto,j (npdm3p)-- de, (ch)--kata, (pa)--i;dioj (ap-af-s) lit. according to oneself; idiom for being alone, privately--o` maqhth,j (n-dm-p)---i;dioj (a--dm-p) pertaining to oneself, one’s own--evpilu,w (viia--3s) lit. to loose upon, to set free, release; to make something clear, to explain or interpret it--pa/j (ap-an-p) all things}

Exposition vs. 33-34

1. Mark now provides a summary statement regarding the events of that day, in which Jesus Christ taught extensively before the crowds in parabolic form.

2. None of the authors of the gospels includes all that Jesus Christ taught on that day; however, Matthew records far more than either Mark or Luke.
3. From Matthew we find out about some of the other parables taught, with the interpretations being provided for two of them. 

a. The parable of the wheat and tares, which is interpreted.  Matt. 13:24-30,36-43

b. The parable of the leaven.  Matt. 13:33

c. The parable of the hidden treasure.  Matt. 13:44

d. The parable of the expensive pearl.  Matt. 13:45-46

e. The parable of the dragnet, which is interpreted.  Matt. 13:47-48,49-50

f. The parable of the head of the household.  Matt. 13:52

4. The lessons taught during that day covered a wide variety of subjects, but Mark focuses on the primary issues of revelation and response to revelation.

5. The parables were the vehicles by which Jesus communicated the Word, which is emphasized in the parable of the soils, in which the Word is used 8 times.

6. The Word is a very appropriate way of describing the Word of God, or more specifically, the Word of the Kingdom of God.

7. Jesus Christ clearly tailored His teaching to the audience at hand, and then provided more extensive, private interpretations for His own disciples.

8. By this point in the proceedings, it is evident that Jesus Christ is now using the parabolic form of teaching as the sole method of communicating publicly to the masses.

9. Even then, He was presenting information only as the audience was able to hear it; this suggests that Jesus Christ desired His audience to understand the content.

10. Of course, He knew that the majority of the crowd had been indoctrinated with the legalistic, works approach of the Scribes and the Pharisees.

11. As such, they were quite likely to interpret His teachings through the filter of legalistic Judaism, intellectual dishonesty, and negative volition.

12. This is something that has proven all too common among the human race; people bring their preconceived ideas and background to bear and regularly distort what is clear to those that are more intellectually honest.

13. Since Jesus Christ knew that people would and could distort what He taught, He only provided sufficient information so as to whet their appetites.

14. Those that were positive would seek clarification and understanding, while those that were not would misunderstand Him, misrepresent Him, or ignore Him.

15. Therefore, until He knew that people were actually ready to hear the accurate and clear teaching of the mysteries of the Kingdom, He restricted His teaching to parables.

16. As Lane has observed, “Had Jesus Christ spoken to the crowds in a direct manner, they would have been forced to make a decision immediately.  The decision could have expressed only unbelief and rejection.  Jesus’ adoption of the indirect address of the parable was accordingly an expression of both grace and judgment.  It was an expression of grace which allowed time for reflection on His appeal to penetrate beneath His words to the Word.  It was an expression of judgment upon their lack of preparation to receive directly the word of the Kingdom of God.”

17. Verse 34 reiterates the two distinct facts that Mark wants the reader to take away from this section of his book.

a. Jesus Christ did not teach without using parables.

b. He explained everything to His own disciples privately.

18. Even though Jesus Christ explained the teaching to His disciples, who must be viewed as a group larger than just the twelve, there is some question as to how much they understood.

19. This is seen in Matthew, when Jesus Christ asked His disciples if they had understood the information behind the parables.  Matt. 13:51

20. When and where Jesus Christ explained the parables to His disciples is not recorded in Mark, but Matthew indicates that the explanation was given in a house.  Matt. 13:36

21. If that is correct, it would seem that Jesus Christ finished teaching for the day, then retired to His house or Peter’s, and instructed the disciples before departing by boat.  Mk. 4:35

22. In some ways, it is irrelevant as to when the explanation was provided; the fact that can be taken from this is that God will reveal the truth in an unhindered manner to those who desire it.

23. The parable of the soils has already alerted the reader to the fact that the ability to properly hear is quite varied, depending on factors like preconceived notions, character, intellectual honesty, willingness, humility, and positive volition.

24. To hear in this context has the nuance of to understand, grasp, or comprehend.
4:35 On that day, when evening came, He said to them, "Let us go over to the other side."  {kai, (cc) not translated--le,gw (vipa--3s) He says--auvto,j (npdm3p)—evn (pd)--evkei/noj (a-ddf-s) remote, “that”--h` h`me,ra (n-df-s) the day of the teaching--o;yioj (a--gf-s) late afternoon, evening--gi,nomai (vpadgf-s) it became--die,rcomai (vsaa--1p) go through, travel through; hort. subjunctive—eivj (pa)—to, pe,ran (ab) a marker of position that denotes there is an intervening space, the other side, beyond}

4:36 After they had dismissed the crowd, they took Him along with them in the boat, just as He was; and other boats were with Him.  {kai, (ch) not translated--avfi,hmi (vpaanm-p) lit. to dismiss or release, to let go, to send away, note plural--o` o;cloj (n-am-s)--paralamba,nw (vipa--3p) to take alongside, to take someone with you; they took Him--auvto,j (npam3s) Jesus--w`j (cs) as, just as-- eivmi, (viia--3s)—evn (pd)—to, ploi/on (n-dn-s)--kai, (cs)--a;lloj (a--nn-p) other, another--ploi/on (n-nn-p)--eivmi, (viia--3s)--meta, (pg)--auvto,j (npgm3s) with Him, accompanying Him}

4:37 And there arose a fierce gale of wind, and the waves were breaking over the boat so much that the boat was already filling up.  {kai, (cc) and, now--gi,nomai (vipn--3s) it became, “there arose”--lai/lay (n-nf-s) 3X, a violent windstorm, a whirlwind, a hurricane--me,gaj (a--nf-s) great, powerful, fierce--a;nemoj (n-gm-s) wind--kai, (ch)—to, ku/ma (n-nn-p) 5X, the surface of the sea, waves--evpiba,llw (viia--3s) lit. to cast upon, were breaking—eivj (pa) into—to, ploi/on (n-an-s)--w[ste (ch) used with infinitive to denote result--h;dh (ab) already, by now--gemi,zw (vnpp) 8X, to put something into something else, to fill up--to ploi/on (n-an-s) the boat}

Exposition vs. 35-37

1. Mark now provides the conclusion to the very long day that began with an exorcism (Matt. 12:22), continued with teaching in a house (Mk.3:20), confronting the delegation from Jerusalem (Mk. 3:22), dealing with His family (Mk. 3:31ff), and teaching for many hours until it was nearly dark.

2. At some point, Jesus moved into more secluded place, and privately explained the parables He had taught to a small group of disciples that included the twelve.  Mk. 4:10

3. Although Mark does not normally provide precise chronological notes, on this occasion he uses a very specific term to close the events of this very long day.

4. The Greek term o;yioj (opsios—evening) refers to the time between late afternoon and darkness; if we are to understand it in the same way Mark used it in chapter 1, (without any qualifying addition) it would indicate that the sun was declining but had not set.  Mk. 1:32

5. Jesus determines to leave the massive crowds behind and move across the Sea of Galilee to the east side of the lake, where fewer people lived.

6. There were no large cities on the eastern shore of the Sea of Galilee, which had significantly less population than the large cities and towns that were on the western shore

7. There is some debate about exactly where Jesus intended to go, but we find out in Mark 5 that they finally landed in the country of the Gerasenes.
8. Since Matthew refers to this incident (not in the same chronological order as Mark) and uses the phrase country of the Gadarenes, many have concluded the accounts to be inaccurate.

9. However, we will address those issues in chapter 5, and suggest at this point that the region in view lay somewhat southeast of the city of Capernaum, on the eastern side of the Sea of Galilee.

10. The trip would have been about 6 miles, since the Sea of Galilee is only about 7.5 miles wide at its widest point.

11. With a number of people rowing, the entire trip would not be expected to take very long; in fact, the disciples likely expected to be there in less than an hour. 

12. Therefore, when Jesus informed them of His decision to go to the other side, they would have had no reason to be concerned.

13. At some point in the proceedings, after Jesus had explained all the parables to His disciples, the disciples emerge from their private audience and dismiss the crowds.

14. The masculine plural of the aorist participle of the verb avfi,hmi (aphiemi) indicates that the disciples, not Jesus, sent the crowds away.

15. After they dismissed the crowds, they took Jesus and all loaded into a single boat, which must have been of some size, since there were a minimum of 13 people in the boat.

16. The word boat is the Greek ploi/on (ploion), which does not provide any information about the size of a boat, since it is a generic term that can include large and small boats.

17. In 1986, during a period when the Sea of Galilee was at its lowest point in quite some time, due to an extended drought, the “Jesus boat” was unearthed.

18. The vessel was 27 feet long and about 8 feet wide; it would have had at least four rowers, a helmsman, and could have held another 15 people.

19. The boat, which many believe to be indicative of the type used in seine fishing on the Sea of Galilee, has been consistently dated to the first century AD.

20. What is important to note is that these types of boats had no covering; they were basically large rowboats, with an open, flat keel, and a single mast that could be used to sail the craft when the wind permitted.

21. Again, since several of the apostles were fishermen, and there were others that had boats as well, they were quite used to sailing on the Sea of Galilee and likely thought this would be an uneventful, quick journey across the lake.

22. There is an interesting Greek phrase w`j h=n (hos en—as he was), which may be construed with the preceding phrase they took Him along, or with the following prepositional phrase in the boat.
23. The former would mean that they took Him along in the condition He was, indicating that Jesus did not stop to eat, clean up, change clothes, or anything else; this would indicate that a very tired and hungry Jesus departed with them.

24. Some construe the phrase as He was with the following prepositional phrase, indicating that Jesus had not left the boat during the proceedings.

25. This seems unlikely since all the accounts have Jesus providing private explanations for His disciples later in that same day.  Mk. 4:10

26. Therefore, the insertion of this phrase, which many interpreters have noted to be quite odd, is designed to focus the reader on the fact that the Servant of God was still moving, despite a lack of food and rest.

27. This should be an encouragement to those that may have to rush to class and miss a meal, or who are exhausted after a long day, but still put doctrine first.

28. Given that Jesus had relocated from the boat to a private residence, it then makes sense that the disciples were the ones that came out to tell the crowds to leave, while Jesus waited inside for them to disperse.

29. We are told that there was not sufficient space in the boat for some of the disciples that were privy to the explanations of the parables; therefore, those that had similar boats nearby also allowed others to board with them.

30. The Greek is explicit that these are all the same type of vessel that Jesus had been in, as seen in the use of the adjective a;lloj (allos—others, another of the same or similar kind).

31. How many boats were present is not specified, nor is the number of disciples who went with Him in the single vessel, but it was likely not more than 20.

32. Verse 37 introduces the reader to a phenomenon that was a regular feature on the Sea of Galilee, due to its location and the topography of the region. 

33. The lake itself is in a deep basin (700 feet below sea level), with high mountains on the eastern side, and numerous canyons and gorges on the west; this funnels the wind directly down into the basin.

34. Frequently a rush of wind and the right mix of temperatures can cause a storm to arise suddenly on the lake; in fact, storms on the Sea of Galilee were and are still known for their suddenness and violence. 

35. These unpredictable and violent storms can arise without warning, and can produce hurricane like conditions in a matter of minutes.

36. Luke describes the wind as having descended onto the lake, which is a perfectly accurate way of describing what occurred.  Lk. 8:23  

37. At some points on the Sea of Galilee, the combination of air pressure, wind systems, and topography allow maximum winds to reach speeds as high as 80 miles per hour.

38. As Tenney has observed, “the Sea of Galilee is noted for its sudden and violent storms caused by cold air seeping down from the vast naked plateaus of Gaulanitis, the Haran and M. Hermon through the ravines and gorges and converging at the head of the lake where it meets with warm air.”   With two large valleys open on the west (Wadi Hamam and Beith Netopha Valley), cold westerly winds can descend quickly, turning the placid lake into a raging sea, with waves up to seven feet”

39. We are not told whether or not there was rain associated with this storm, but, even assuming there was, the primary danger appears to have come from the wind and the waves.

40. The Greek term lai/lay (laipaps) was used by secular authors of hurricanes, water spouts, and tornados.

41. According to Aristotle, this was never a single gust, nor a steadily blowing wind, however violent; but a storm breaking forth from black thunder-clouds in furious gusts, with floods of rain, and throwing everything topsy-turvy.

42. The storm was so severe that Mark actually uses three terms to describe it, a whirlwind, a great blowing wind.
43. This intentional triple description of the storm, a fierce gale of wind, means that this was not only a furious squall, it was far more dangerous than the type weather in which a sailor would intentionally place himself.

44. The sailors would have known to immediately lower the sail, so the men were rowing in the midst of a whirlwind and a violent sea.

45. Obviously they would seek to head to the nearest point of land, but that quickly became their secondary consideration.

46. The wind had made the sea a violent cauldron of water, producing large waves that were breaking over the boat, beginning to fill it rapidly, and rocking the boat in every direction.

47. The Greek term ku/ma (kuma) does not denote the types of waves that gently lap at the seashore, but denotes a swollen wall of water, lifting the boat and dropping it savagely.

48. As the boat would move from a peak into the trough, the whitecaps would rush into the boat at the bottom of each swell; this is the force of the verb evpiba,llw (epiballo—to cast or throw upon).

49. As stated previously, trying to reach land was only a secondary issue now; their main priority quickly became seeking to keep their craft afloat.

50. The result clause at the end of verse 37 is comprised of the conjuction w[ste (hoste) and the infinitive form of gemi,zw (gemizo—to be filled).

51. Mark’s use of the adverb h;dh (ede—already) indicates that the boats were filling so rapidly (although he only speaks of the boat in which Jesus slept) that they were immediately in danger of being swamped and sinking.

52. Although one would expect that those that owned the boats that accompanied Jesus were aware that such things could happen, they all quickly realized just how dangerous and life-threatening their situation was becoming.

4:38 Jesus Himself was in the stern, asleep on the cushion; and they woke Him and said to Him, "Teacher, do You not care that we are perishing?"  {kai, (cc) not translated--auvto,j (npnm3s) emphatic use, Himself--eivmi, (viia--3s+) periphrastic He Himself was--kaqeu,dw (+vppanm-s) having fallen asleep, sleeping—evn (pd)--h` pru,mna (n-df-s) 3X, the rear of a boat, the stern--evpi, (pa) upon, on top of--to proskefa,laion (n-an-s) 1X, an object for resting the head, a pillow, a cushion--kai, (cc)--evgei,rw (vipa--3p) to rouse someone, to wake him from sleep--auvto,j (npam3s) Jesus--kai, (cc)--le,gw (vipa--3p)--auvto,j (npdm3s) to Jesus--dida,skaloj (n-vm-s) Teacher—ouv (qt)--me,lei (vipa--3s) to be concerned about, to care about--su, (npd-2s) to You--o[ti (cc)-- avpo,llumi (vipm--1p) to cause or experience destruction, to be ruined, to perish}

4:39 And after He had been awakened, He rebuked the wind and said to the sea, "Hush, be still." And the wind died down and it became perfectly calm.  {kai, (ch)--diegei,rw (vpapnm-s) to wake someone up, to arouse him from sleep; lit, once they had woke Him up--evpitima,w (viaa--3s) to express strong disapproval, to censure, reprove, rebuke--o` a;nemoj (n-dm-s) the wind--kai, (cc)--ei=pon (viaa--3s) aorist of lego, He said--h` qa,lassa (n-df-s) to the sea--siwpa,w (vmpa--2s) 10X, to disrupt the process of speaking or making sounds, hush, be quiet--fimo,w (vmrp--2s) 7X, lit. to muzzle, fig. to put to silence, to calm down--kai, (ch)--kopa,zw (viaa--3s) 3X, to abate, stop, rest, cease, or leave off--o` a;nemoj (n-nm-s) the wind--kai, (cc)--gi,nomai (viad--3s) it became--galh,nh (n-nf-s) 3X, still, calm, tranquil, smooth water--me,gaj (a--nf-s) great, “perfectly”}

Exposition vs. 38-39

1. When one considers the description of the storm by the writers of the synoptic gospels, it is remarkable to think that Christ was so physically exhausted that He could manage to remain asleep in such a fierce gale.  Matt. 8:24; Lk. 8:23

2. However, Luke provides the added explanation that they were initially sailing, which likely meant an agreeable wind that was going to make the crossing uneventful.  Lk. 8:23

3. While all three of the synoptic writers mention the fact that Jesus Christ was asleep, only Mark makes note of the fact that Jesus was in the rear of the boat.

4. This bears the marks of an eyewitness (Peter) that noticed very specific things, which even Matthew (also an eyewitness) either did not notice or did not choose to include.

5. Mark alone also records the fact that Jesus Christ was sleeping with his head on a pillow of some sort; this may have been something brought with them, or a cushion inside the boat.

6. Some interpreters wonder whether or not Jesus Christ is asleep from the fatigue of a long day, or whether He slept due to the “untroubled serenity of divine omnipotence”; since divine omnipotence has no need for sleep, Jesus slept as a need of His fatigued humanity.

7. What one can say is that Jesus was worn out, and that coupled with His own faith-rest allowed Him to sleep under less than perfect conditions.

8. What is evident is that God provides the time for rest that His Son needs, but not necessarily under ideal circumstances.

9. This should alert the believer to the reality that God will provide what is needed, but not necessarily what, why, when, where, and how the believer the believer expects.

10. Although conditions were likely placid when they left Capernaum, it did not take long for that to change; however, neither the sudden change in weather, the rocking of the boat, or the spray hitting Him did not arouse Jesus.

11. The most likely explanation for this is that boats of this kind had a rear deck, on which the seine nets were laid, and from which they were deployed.

12. This formed a sort of natural storage area, where some suggest that ballast was kept for use when the boat was running under sail.

13. The most likely explanation for the term cushion having the definite article is that these bags, stored under the rear deck were part of the boat’s equipment; these bags were used by the crew when they were resting.

14. There can be little doubt that the men would have been making a significant amount of noise as this continued to unfold; nevertheless, Jesus Christ continued to sleep like a baby.

15. As the dire nature of their situation begins to overwhelm them, the disciples become fearful of their impending demise, which causes them to wake Jesus Christ up from His sleep.

16. In spite of the fact that the disciples had placed their faith in the Messiah, had seen countless miracles of every imaginable type, and had witnessed His power over demons, they lacked faith in the situation in which they found themselves.

17. While it is true that their situation was dangerous, and they were rightly concerned, their problem was that they failed to relate their present circumstance to an all-powerful God, considering themselves to be doomed.

18. Obviously, many (if not all) believers have also failed to relate various pressures and difficulties in the angelic conflict to the only One that can deliver the believer.  ISam. 10:19; IICor. 1:10

19. They likely had no problem with believing that Jesus Christ could and would help others; however, that is very different than recognizing that Jesus Christ could and would help them.

20. Similarly, it is often easy to pray for others, expecting God to act in their lives and provide what they need, but wondering if He is so inclined toward you. 

21. Instead of recognizing that God would take care of His Messiah, they panic and chide Jesus Christ for not being what they considered to be appropriately concerned about them.

22. They might have thought about it for a moment and could have recognized that their Master was completely unconcerned about the apparent danger.

23. This incident is quite reminiscent of what happened in the life of Jonah, having a number of parallels, but a couple of key differences.

24. In both cases, the main figure is able to sleep through a storm that was not allowing anyone else onboard to relax or sleep.

25. Both manifest an apparent unconcern for the situations in which they find themselves, while all those around them recognize the desperate nature of the situation.

26. In both cases, the protagonist held the key to deliverance, while all those around him were overcome by fear and were helpless.

27. Although Jonah and Jesus are completely opposite in so many ways, (one is out of fellowship, One is in fellowship; one is rebellious and under discipline, One is submitted to God and under blessing) the parallels are evident.

28. The parallels that cause one to think of the story of Jonah should cause believers to recognize the differences by virtue of the obvious contrasts.

29. As such, Jesus Christ could rightly say, One greater than Jonah is here.  Matt. 12:41

30. When one combines the three synoptic accounts, it becomes evident that the disciples have been completely neutralized by fear.

a. Each account has the disciples using a different term to address Jesus Christ, but it is evident that all three were appropriate.

b. The reason that all the writers recorded different terms of address is not due to error or a lack of inspiration, it is due to the fact that several of them were yelling at Jesus at the same time.

c. Matthew uses the term ku,rioj (kurios—lord, boss, master), Mark uses the term dida,skaloj (didaskalos—teacher, which is equivalent to rabbi in this context), and Luke uses the term evpista,thj (epistates—a person of high status, lord master).

d. Luke has the disciples doubling the term Master, which is designed to express their emotional appeal to Jesus.

e. Mark uses the verb me,lei (melei—to have care or concern about someone) with the negative to indicate that the disciples were in a state of dread and did not address Jesus Christ in a respectful fashion.

31. That is precisely what fear will do to any believer; it causes them to lose their perspective, fail to operate properly, and abandon the confidence that God will provide whatever deliverance is necessary.

32. Although their request in Matthew was for Jesus Christ to save us, one wonders if the us included Jesus Christ, or if their only concern was their own rescue.

33. Like Jonah, Jesus is awakened by a crew of men that were terrified at the prospect of their imminent death; unlike Jonah, who was summoned to pray for God’s help, Jesus Christ is expected to handle this emergency on His own.

34. In that state of fear, one wonders exactly what the disciples expected Jesus Christ to do; however, knowing the story of Jonah, perhaps they thought that He might call on God for deliverance, as Jonah had.

35. Had they understood the principle that the positive believer cannot die before the proper time (how much more the Messiah), they might have been more calm.

36. Additionally, Jesus Christ had already told them that He was going to the other side, and there was no evidence that Jesus Christ did not do what He wanted to do.

37. However, assuming the boat was similar to the “Jesus boat”, it was less than four feet deep, and if loaded to capacity, was already riding low in the water.

38. As the boat filled, and apparently filled rapidly, these experienced fishermen knew that they were shortly going to sink; they had exhausted every effort and recognized that they were helpless.

39. Therefore, they move to the rear of the boat and, in desperation, they wake up a carpenter, who was certainly not an experienced seaman, since this is their last resort.

40. The contrast that will be seen is one between faith and unbelief, which leads to the differing emotional responses of anxiety and calm.

41. Although the desperate situation in which the disciples found themselves drove them to wake the Lord up from His sleep, the result was likely not what they had expected, but was just what they needed.

42. The level of Jesus’ fatigue is seen in the use of the verb diegei,rw (diegeiro), which is a strengthened form of evgei,rw (egeiro), indicating it took some effort to arouse Jesus and a little time for Him to become completely awake.

43. Matthew’s account differs from Mark’s and Luke’s, as it has Jesus Christ taking the time to rebuke the disciples before acting; the latter two place the action first and the rebuke next, which is likely in keeping with Mark’s servant motif.

44. However, all the accounts indicate that Jesus Christ got up, which indicates that He rose from where He had been sleeping and stood up.

45. His immediate command of the situation is seen in the authoritative commands he gives to the wind and the sea.

46. The wind is treated as though it was a living being and given a verbal rebuke, while the sea is likewise treated as an animate creature that was talking too much.

47. The verb used of the wind is evpitima,w (epitimao), which means to provide a verbal rebuke or censure that is designed to alter the behavior of the one being rebuked.  Lk. 17:3, 18:15

48. Although the wind was essentially commanded to quit blowing, that would not have immediately solved the problem of the rough sea that was filling the boat with water.

49. Therefore, Jesus Christ issues two commands to the sea; the first was for the raging noise produced by the large waves to cease, while the second was for the churning of the waters to stop.

50. The use of the aorist indicatives of the verbs kopa,zw (kopazo—to abate, stop, or cease) and gi,nomai (ginomai—to become) reveal that this was not a gradual process; just as quickly as the storm had arisen, it ceased equally as quickly.

51. When the wind stopped, the waves would have continued for some time; however, immediately after Jesus Christ spoke, the entire lake became as smooth as glass.

52. The interesting thing here is that commands to the wind and sea have been used previously in the context of one possessed by a demon; this indicates that Jesus Christ had the same level of power and authority over the weather that He had over the demons.  Mk. 1:25

53. Some have suggested that Mark understood the elements to be under demonic control, but there is no indication here or elsewhere that Mark (or any of the authors of the New Testament) had such an opinion.

54. In fact, both verbs are used in other contexts that have nothing to do with demon possession.  Mk. 8:30 for rebuked, and Matt. 22:12,34 for muzzled.

55. Careful study of the Scripture shows that the sovereign King of the universe has authority over the weather; it is not simply a matter of random forces in the physical world that are beyond God’s control.  Job 28:26, 36:30,32, 37:3, 38:25; Jer. 10:13

56. However, the incident with Job demonstrates that God can allow Satan to manipulate the elements as part of His permissive will; knowing this, one should not always attribute every weather issue to God directly.  Job 1:12,16,19

57. In either case, it is the omnipotent God that makes the determination; therefore, the believer does not have to fall prey to the human viewpoint that the weather is a force outside of Divine control.

58. In fact, the believer does not have to concern himself with his own safety at some level, since the positive believer in the will of God is safe, no matter his location.

59. Alternately, the example of Jonah demonstrates that the most carefully constructed plans do not provide safety if the Lord is against that believer.  

60. There is a definite parallel between this event and what is recorded in the Psalms, which would highlight this event as a messianic prophecy.  Ps. 107:27-30

4:40 And He said to them, "Why are you cowards? Do you still have no faith?"  {kai, (ch)--ei=pon (viaa--3s)--auvto,j (npdm3p)--ti,j (abt) what?, why?--deilo,j (a--nm-p) 3X, timid, fearful, refers to those that show fear in a shameful way, cowards--eivmi, (vipa--2p)--ou;pw (ab) adverb of time, still, not yet--e;cw (vipa--2p)--pi,stij (n-af-s) faith}

4:41 They became very much afraid and said to one another, "Who then is this, that even the wind and the sea obey Him?"  {kai, (ch)--fobe,w (viap--3p) to become afraid or frightened--fo,boj (n-am-s) fear, fright, apprehension--me,gaj (a--am-s) great, they were overwhelmed with fear--kai, (cc)--le,gw (viia--3p) they were saying, asking--pro,j (pa)--avllh,lwn (npam3p) one another--ti,j (aptnm-s) who?--a;ra (ch) a marker of inference, based on what just preceeded, then, so, consequently--ou-toj (apdnm-s) this man--eivmi, (vipa--3s)--o[ti (ch) that, or direct discourse--kai, (ab) ascensive, even--o` a;nemoj (n-nm-s)--kai, (cc)--h` qa,lassa (n-nf-s)--u`pakou,w (vipa--3s) lit. to hear under, to follow instructions, to submit oneself to, to obey--auvto,j (npdm3s) Jesus}

Exposition vs. 40-41

1. With the elements of the storm having been dealt with, Jesus Christ is now standing in the boat in the midst of the most serene scene one can experience on a lake.

2. As He speaks, the extreme silence is broken, and His words would now have been easily heard by those in the boat, and perhaps by those nearby.

3. Although He has provided the very protection and deliverance that the disciples wanted, it quickly becomes apparent that He is not pleased with them.

4. Although almost all the translations attempt to tone it down, Jesus Christ turns to the disciples and asks them why they are acting like cowards.
5. The Greek term that Jesus Christ uses for their current mental attitude is deilo,j (deilos), which is often toned down by translators to timid; this term refers to those that exhibit cowardly or shameful fear, and secular authors used it to describe a miserable wretch.  

6. While this might sound harsh to those that did not know Jesus Christ, it was a rebuke that was administered so they would consider their thinking and behavior in response to the danger they had just faced.

7. The use of the present indicative of the verb eivmi, (eimi—to be) demonstrates that they were not over their fear even yet; they had been so overwhelmed with fright that a certain amount of the panic remained.

8. While we recognize that there is a certain amount of apprehension in the midst of danger, these men were guilty of entertaining unbelief as well.

9. It is evident that even though these men were the good soil, which welcomed the Word and would eventually produce fruit; however, at this point, the faith of those on the inside still needs to develop.

10. In fact, this is the first in a series of rebukes that will make it even more apparent that these men are quite fallible and do not fully grasp the person of Jesus Christ.  Mk. 7:18, 8:17,21,33, 9:7,19,33ff

11. What they lack here is not knowledge but faith, which appears to be the antidote for the cowardly attitude they were manifesting. 

12. This was the first real threat that these men had faced since attaching themselves to Christ’s ministry, but it would certainly not be the last.

13. They needed to develop a sense of who Jesus Christ was, as well as exactly what their place was in the plan of God.

14. The use of the adverb ou;pw (oupo, not yet, still) is used for negation after a point in time; this question points out the fact that there was no reason that these men should not have had a sufficient amount of faith by this time.

15. With this, Jesus Christ manifests His frustration and displeasure at their lack of faith.

16. In this context, faith indicates active trust and confidence in God, which would have allowed them to faith-rest the storm.

17. It is not that the storm was not a test, but the correct response to it would have been to call for deliverance, not to respond with fear and start whining.

18. This should serve as an exhortation to develop their trust in God, and Jesus Christ whom He had sent; they should recognize their folly and understand that God is firmly in control of their destiny.

19. Instead, the twelve seemed to have missed the entire point, as manifested by what is stated at the beginning of verse 41 about a more intense fear falling on them.

20. There seems to be little doubt that when they woke Jesus up that they expected Him to intervene; however, the magnitude of what had just happened, coupled with Jesus’ rebuke, has now overwhelmed them.

21. The literal Greek construction reads they feared great fear, indicating that their panic was feeding on itself, driving them to increasing levels of fright.

22. Their question reveals that they still saw Jesus Christ as a man, as they literally ask Who is this man?
23. Although they had seen Jesus do all manner of miracles, casting out demons, healing sickness and disease, restoring sight and the use of limbs, they simply seem to have concluded that God was with Him in some special way.

24. However, when He exercised His personal authority over the wind and the sea, this went beyond what they knew any human could do.

25. Although one might suspect that they began to recognize here that Jesus Christ was not simply some man God was blessing, but was God in the flesh, such was not the case.

26. Although the reader has already been let in on the God-man secret (Mk. 1:1), the disciples will continue to manifest that they do not yet understand the person with whom they are dealing.

27. Their final question should have led them to the conclusion that this was God with them; although it does not at this point, it at least lays the foundation for further reflection about who Jesus is.
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